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2 Mong the many pradicall errours which are got- 


WS; ten abroad into the World,a very large propor-| 


\ YER y- 
ANDES, tion there is of thoſe which have either ſuckt 
TN E7 their poiſon from, or diſguiſed it under that ſpe- 

K Cious venerable name of Cox/cience. That whi 

R_—72 the Philoſophers could call their guardian Angel, 
= 4 juſifi the phraſe by vouching none but Angelicall ditates 
from it : That which ſome good-natured Atheiſts did fo revere 
that they defined the onely Deity in the World, and in proporti- 
on phanſied nothing but God-like of it,is now by ſomeChriſtians 
( like the true God among the Heathens ) worſhipt in ſo many 
corporeous ſhapes , that there is at length ſcarce any thing fo 
vile( Phanſy, Humour, Paſſion, Prepoſſeſſion, the meaneſt worldly 
intereſt of the ambitious or covetous deſigner, like the Calves,the 
Cats, the Crocodiles, the Onions, the Leekes of Zgypt ) but hath 
the favonr or luck to be miſtaken for (Conſcience, and receive all 
the reſpeR,that I ſay not adoration,that belongs to it. 


Sef. r. 
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It will be then but an aR of juſtice and mercy, juſtice to truth, Na” __ 


and mercy to the abuſed World, and withall a ſpeciall prepara- 
tivetoa prudent reformation, to reſcue ſo Divine a name from 
ſuch heatheniſh uſage, to reſtore it to its naturall primitive ſim - 
plicity, and caſt out all the falſe formes which it hath been for- 
ced to appearunder. To which purpoſe all that I ſhall defigne 
| will be reduced to theſe two enquiries, r. What is the proper no- 
tion of Conſcience,2, What is required to entitle a ma to a good 


Conſcience, | | F 
Az2 For 


Of Conſcience. 


765. 


Sect. &. 


to ſome degree of acquaintance with it, and 


\ Gur” 15, 


' For the former of theſe, what is the proper notion of (5»ſc:- 
ence, I ſhall labour to finde out not among the Scholaſticall de- 
finirions or diviſions of it among humane writers, but onely by 
obſerving the force and uſe of the word in the Scripture, particu- 
larly the New Teſtament. And he that ſhall meet it there 32. 
times, and but take a view of it at every — will ſure come 

de upon judge- 
ment reaſon to reſolve, what for his eaſe I ſha!l-now lay before 
him. ' 
That the word ovyciSn015, (Conſcience, is no-more then ſcience 
or knowledge, (and therefore being but once uſed by the Greek 
eranſlators of the Old Teſtament, Eccleſc10. 2c. it is there ſer to 
exprefſe a word which is otherwiſe by them commonly rendred 


ovvsors and 3Hyvwgrs) onely with a peculiar relation added to it, 


as that kzowledge is in order to ation.Thus Ti.z.15,when yr; and 
oureS1515, mind and conſrience are diſtinguiſhed, it is obvious to 
any to diſcerne the ground of that diſtintion, that former being 
properly the denotation of the faculty meerly ſpeculative, orin- 
celleuall ; this latter, of the praQticall judgement, or that whe- 
ther a& or faculty of the underſtanding ſoule , which extenderh 
to pradtiſe ; the Apoltle by that phraſe, [the inde: and conſcience 


- are defiled Jmeaning diltinEtly this,that this errour in-mens judge- 


ments, ( which is the defiling of their mind:) carries Un-chriſtian 
praice along with it , (which is the defiling of the prafticall fa- 
culty Ythis Judaicall miſtake in their underſtanding is attended 
with Judaizing ations in their lives, the former apportioned to 
the IsSeix0} puudor, the falſe 7udaicall doltrines, which relate to yz; 
the minde, the ſecond to the %yroaa: aySewnor drorpepopiray THy 
4x1 .3ay, the commands of men perverting the cruth,v. 14.which 
relate to the ovyeiSnors,the C onſcience. 

For the clearing of which, '( that ir is ſuch a praQicall know- 
ledge in the acception of the Scripture ) if there need any light, 
you may have ic from the ſurvey of every place ſeverally, and in 
ſpeciall from this one, r Pet. 2.19. This is thank-Worthy, if Pig gv+ 
yeiſnors 945; for Conſcience of God a man ſuffer griefe,cc. i.e. if for 
this obedientiall prafiicall knowledge of God (this knowledge of truth 
attended with a 7e/e/wtion. not to difobey God, though it coſt a 


man never ſo dear) he ſuffer grief, &c. 
| This. 
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of Conſcience. 


3 . 


This being premiſed, there is but one thing more to be added 
to this matter, and it is this ; That we take notice of the ſeverall 
wayes of aſpe@ that (/cience hath upon pratzce ; One forward 
in the dire& line, another backward, or by way of refleQion ; 
which are ordinarily expreſt by the double office of Conſcience, 
1.35 a c##ſtos Or monitor, advifing and inſtruding and keeping us to 
our duty;3. as 4 witneſſe,teſtifying to our ſelves and to God what 
we have done; which is in plainer termes no more but this, That 
there are two ſorts of Confcience ; 1. Conſcience of duty to be per- 
formed, or full perſwafion that ſuch a thing ought to be done, or 
not to be done by me, a being reſolved of the neceſſity or un- 
lawfulneſſe of any thing ; and 2.Conſcience of having performed, 
or not performed it, a knowing or judging my ſelfe to have done 
well or ill. And under theſe ewo notions, all the ſeyerals in the 
New Teſtament, ( and the one ſole' place of the apocryphill 
books of the Old ) will be contained ; if you pleaſe, you may fee 
how. | | \ 
To the former kind belongs that famous place, Rom. 13. 5. Tow 
muFft be ſubjet(ro the Supreame powers, v.1.) not onely for wrath, 
5c, fear or danger of. puniſhment, the effeR of wrath, (the Magi- 
ſtrate being Gods Miniſter,an avenger for Wrath, or puniſhment to 
him that doth evill,v.q. ) but alſo #14 cvyeiSy91y, for, or becauſe of 
{onſcienceg.e. becauſe it is the command of God,and conſequent- 
ly that which all inferiours (every ſole) may, if they be not wil- 
fully blind,know to be their duty, [zo be thus ſubje- ] 
 So1 (or. 8.7. For ſome With Conſcience of the idoll, i.e, being 

reſolved in mind,that it is not lawfull to eate or taſt of any ute; 
or Toyui,part Or portion of the idol-feaſt{whether & Hayat rhe 
idol-table, or having bought it at the Shambles, as it ſeemes, was 
the faſhion for thoſe 70ue; to be ſold there at ſecond hand.c. 10, 
25+) accounting it unſawfull to eat any meat conſecrated to that 
uſe, do yet eat that which is of this nature, a»dby ſo doing their 
weak, 5.e. uninſtrufted, Conſcience is polluted ,;.e.thcy ſinne againſt 
their Conſcience , 'do that which they are perſwadedthey may 
not do, which. though-it be never ſo innocent a harmleſſe thing 
in it ſelf, (an ido// being ſimply nothing) yet to them which do ir, 
when they think it unlawfull (and a# have not knowledge, ſaith he 


in the beginning of the verſe, i. e. are not ſufficiently inſtructed in- 


A3 their 


Set. PL. 


Seft. 7. 
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of Conſcience. 


worſhip, 


Set. 9. 


Tr. of Will- 


Sed. 10- 


their duty ) it is pollution or ſin,according to the fore-mentioned 
place, Tit.1.15. Tothe pure all things are pure ; [all things ]4.e, all 
things of that nature, of which there he ſpeaks, chough in them - 
ſelves indifferent, [" are pure ] 7.e. may lawfully be uſed [" by the 
pure } i.e. by them which are rightly inſtrufted, but to the pol/uted 
and unbelievers (3.e, to them that are miſled by Jewiſh fables, or 
by the dogmatizing of falſe Teachers, and brought to believe 
things to be prohibited by God, which are not prohibited ) to 
them that are guilty of this kinde of 7«dai/me, and ( as it is 
interpretative ) unbeliefe there 14 nothing pure, but their minds and 
conſcience are polluted , both their underſtanding is in an errour 
raking falſity for truth , and their prafticall reſolution is (infull 
alſo, nay obliged to finne, whick way ſoever they turne them. 
ſelves , whether they abſtaine ſuperſticiouſly, when they are not 
bound by God to abſtaine, ( which is the fſinne of thoſe that are 
ſubjeft to ordinances, Col. 2.20, of which I have ſpoken at large 
in another place ) or whether they abſtaine not , when they are 
perſwwaded that they ought to: abſtaine , which is une againſt 
Conſcience. | 
4. From whence by the way you may obſerve the miſerable lot 
of thoſe which have not yy«0:y knowledge in the beginning of 
that verſe , which are miſled to think any thing unlawfull which 
is lawfull, and continue in that errour without ſeeking of light, 
which are thus imspxre(for to ſuch unity xaSaggr,nothing ts pure, ) 
they are, as long as they remaine ſo,obliged to finne, which way 
ſoever they take to, abſtain, or not abſtain. For though in things 
indifferent and uncommanded, ſimply to abſtain were no fin, yer 


| then to abſtain 65 dro6S1xvxrod, as from a thing abominable or 


unlawful,is both by Scripture and the ancient Councels,in caſe of 
marriage and meats, every where condemned as ſinful : and yet 
on the other ſide to cat without,or zgainſt Faith,i.e. being doubt- 
full whether it be lawfull or no, or being perſwaded it is unlaw- 
full,  /», (faith che Apoſtle) and there is great neceſſity to ſuch 
of ſccking,(and in others great charity of helpingthem to) 1051y 


inſtru&ion, or right information in this caſe, which is the onely * 


cure for this unfortunate malady. | 
So again, v.10. ovreiſuo1s dg8135 the conſcience of bims that is 
weak, or (which is the ſame ) v.7,and v.1 2, the weak conſcience ] 
| fenifies 


© Oe—— 


Of Conſcience. 


fenifies that falſe perſwaſion of him that 'is in an errour, an er. 
roneores Conſcience, weakneſſe noting ſickneſſe in the Scripture ſtyle 
Pohn 5.14-1 (07.11.30. anderrour being rhe diſeaſe or fickneſſe 
of the ſoule, and that with a.little improvement growing de- 
ſtrn&ive and mortiferous ; as in caſe he that hath that erroneous 
fck Conſcience,do aft ſomewhat againſt Conſcience,and ſo adde 
ſinne unto erroxr, for then aire 5 49819) v.11, that ſick man 


dies,periſhes of that diſeaſe.So ch.1 0.25 27,28, 29. the word Con 


ſcience is ſtill in the ſame ſenſe, for conſcience or conſideration of 
duty,and ſo 1 Pet.2.19. forementioned. 

So likewiſe 1 Per.3.21.where Baptiſme is called 42355 overs 
Si ovws emegarIua fig 343) the anſwer of a goodConſcience to God the 
good Conſcience ſignifies Conſcience rightly inftruced in its du- 
ty, as in baptizing thoſe of full age it is ſuppoſed to be ; which 
Conſcience is then to anſwer and conſent to all Gods propoſals 
in Baptiſme , ( or the Miniſters in Gods ſtead ) ach as [" wilt 
thou forſakg the Devill,e+c. ] and ſo the words will be interpreted 


Sed. 1. 


in a ſenſe proportionable to that of denying nngodly Iuſts, Tit, 2. * 


I 2. Which there the appearing of Chriſt is ſaid to reach us, For as 
Iuſ-propoſes godly queſtions to us, which we are bound to de- 
2) ; ſo God in Baptiſme is ſuppoſed to propoſe good queſtions 
tous, which we are botnd to grant, and ſtipulate the perfor- 
mance of them, and that is the imewryun, the anſWer of a good 
Conſcience to God or to his queſtions propoſed in Baptiſme, after 
the manner of ancient pats among the Romans made by way of 
queſtion and anſwer, as part of the rirws ſolemn or formalities of 
rhem, 

But then for the ſecond acception of the word, as it notes 
Conſcience of what we have performed,or paſſing judgement on 
my ſelf for what I have done, ( and that either for any one indi- 
viduall aR,or for the maine of our lives,our ſtate ; and that again 
either 1.acquitting,or 2.condemning, or 3.confidered in a third no- 
tion common to both thoſe, paſſing ſentence in generall ) ſo ſhall 
you find it it many other places, and indeed in all the reſt which 
we have not hitherto named, L | 

For the firſt of theſe three ſpecies as it acquizteth, you have it 
eAth23.1. Thave lived, (or behaved my ſelf in all my converſa- 
tion towards men, meToairevuayin all my politique, Oh publique 

x relations) 
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Sed, 13. 
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Sec. 14. 


© relations), with; or-inall geog! rouſcience, in ſuch a manner, as 1 


cannot ;accuſe my ſelf of any-thing done contrary to my Chri- 
{tian profeſſion, or dignity of my Apoltglicall calling, So 1 Cor. 
9. 12. the Teſtimony of our Conſcience is expreſt by what followes, 
that in /implicity,8&c.we had our converſation in the World, Sogood 
Conſcience is taken, 1 Tim.1.5. and 19.and 3,5. and .2 Tim.1.3. 
Heb.13.18. 1 Pet.3. 16. but above all you have a ſpeciall place 
belonging to this firlt branch of the ſecond in eL@. 24, 16. Amej- 
okowoy oured now] werender it.a Conſcience void of offence , the 
meaning is, a confidence and aflurance that-he hath done nothing 
ſubjeR ſo much as to:the cenſure of having /candalized others; for 
St.P-nl being there acculedby the Zews v. 5. 6, for three crimes, 
ſedition;herefre,and profaning of the Temsple, he anſwers to the ficſt 
v.12,t0 the 24;v.14. to the 3d.7.16,18. and his being purified in 
the Temple after the Jewiſh manner he makes an evidence of his 
innocence in that 'particular, a proof of his not having ſcanda- 
lized any Jew, which-to have done, would have beene. a fault in 
him, whoſe office it was' to become all things to all men, that he 
might gaine or ſave all, and not to diſcourage or deterre any who 
might be gained by .complyance ; and the doing ſo, is it which is 


called being arggoror® Irdaiors 1 Cort 0. 3 2:g5ving none offence 
to the FeWws,the very word uſed in the place of the ers | 
In the ſecond place, the accuſing or condemning Conſcience is 

ofcen mentioned alſo;; Fohn $.9.Convifted by their Conſcience, or 

reproved,ſome for one fin, ſome for another. -So'by.intimation 

Heb.9.9.where. it is ſaid of the Legal facrifices that they could not 

make perfeft as pertaining to Conſcience, where the word [| 76a«6- 
ce ] rendred to make perfeth, ſignifies in-the-ſacrediidiom[[to con- 
ſecrate, Jto make a Prieſt, whoſe office being Tezovyyitew 16-5447 
10 draw near to God, proportionably.rexewra xaTre cvvddnory tO 
perfe& or conſecrate ,as pertaining to. Conſcience ſignifies to give 
acceſſe with boldneſte to God, by taking of that:guilt which for- 
merly lay upon their Conſcience;the ſame that v.14. is called, to 
porge the conſcience from dead_Works, to waſh off that guilt of (in 
paſt, which hinders their approach to God,obſtrufts all entrance 
co their prayers, (for We know that God heareth not ſinners Foh.9.31. 
and 1/ai.1.15. ) whereupon it is obſervable , that Heb. 13.18. 
when he beſpeaks their prayers for him, he addes this reaſon to 
encourage 


I did. 


On, "3 2 IO 


Of Conſcience, 


encourage them to do ſo. For We truſt We have a good Conſcience, 
that good Conſcience being neceffary there to have other mens 
prayers heard for them,as here to give themſelves accefſe to God 
in prayer. So Heb, 10. 2. Conſcience, or conſcienciouſneſle of ſans, 
and v.22. Evill Conſcience, and ſo Wiſd, 17.11. there is mention 
of wickedneſſe condemned by her owne witneſſe, and preft by (ouſci- 


Mee. 
And of the laſt ſort, in the latitude common to both,are Rows. 
2. 15, Rom.9.1.2( 07.4. 2. and 5.11. and 1 77m. 4. 2, all clear e- 
nough without the help of our paraphraſe to adde light to them. 
Having thus marſhalled all theſe places of Scripture into ranks, 
and given ſome hints of generall inſight into them, it now re- 
maines that we return a while to the neercr ſurvey of the two 
generall keads, and fiſt of the former acception of the word, as 
it imports a monitor, or direfor of life, by which our aQions 
muſt be regulated, and from the miſtaking of which the chicf in- 
convenience doth ariſe. | 
To which end, it will be abſolutely neceſſary to ſettle and re- 
ſolve but one queſtion, what is that Rule or «4y»y of Conſcience, 
from whence it mult receive its regulation. For he that draweth 
aline of direQion for another, mnſt have a rule to draw it by, 
& that a ſtreight exaRt one,or elſe the direRtions will not be au- 
thentick, and they Which walk ixe:65; exaly or conſcientiouſly, 
muſt x7! xavove 5ory ci walk by rule,Ph.3.16.8 T3 avTd pegrey have 
their eye or thought alway upon that one thing, their rule of direQi- 
on, or elſe be they never ſuch 9.94az1;5 in the beginning of that 
verſe, ſuch forward proficients, their end may be perdition, V. 19. 
This when once we have done, the difficulty will ſoon vaniſh. 

” And to this purpoſe I ſhall take that for granted which in 
theſs I never heard any doubt of, (though many of our aRions 
look otherwiſe in hypotheſs) that law is this onely rule ; x4ywy and 
youos,rule and iaw being words of the ſame importance, and no- 
thing fic or proper to regulate our aRions, but that which the 
law giver, to whom obedience maſt be payed, hath thought fic to 
rule them by. To which purpoſe it is ordinarily obſerved that 
ayuaglia, ſinne,or aberration from that rule by which we ought to 
walk (for ſo that word naturally ſignifies) is by Saint John 1 E- 
piſt.3.4.defined ayuia, which we render a rranſgreſſion of the law, 

B In 


Set. 15. 


See. 16, 


Sect, 17. 
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Sed. 19. 


Sed. 2c. 
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In which-place of Sr. John, though the'truth is, (auaglie and cuar- 
riay roy denoting more then the'bare Commiſſion of finne in 
that Author generally, viz. the wilfull perpetration of it, and an 
indulgence in,and habit of ſo doing)the word 4roule and arouiar 
roi&iy mult proportionably alſo ſignifie not only tranſereffing,bur 
wilfall habituall contemning the law, being an ex/ex, or -with- 
out law (as the Idolatrous Atheiſt is ſaid to be without God in the 
Worl4) 3. e. without atty account or refpeR of it, (and fo morzy]ss 
#.youier, F0h.31.3. notes the greateſt degree of finfulneſſe, we ren- 
der it workers of iniquity, and fo very frequently in the Seprua- 
gint we find &yopiz, where we render the Hebreiv by mi/chiefe ) 
yer till the obſervation ſtands good, that law is the rule, in aber- 
ration from which al ſin confilts,and fo awaerlia is erouia in both 
ſenſes, the leaſt degree of fin a deviation fron the law,and-a ma- 
licious contentious ſinning, a malicious contemptuous deviation, 
or tranſgreflion ; and ſo Saint Pax! hath alſo reſolved it, that 
where there is no law, there is no tranſgrefſion, no mwgferrs, 
Rom. 4.15. no going awry, when there is no rule propoſed to go 


f This being ſo clear in its ſelf,and yet through the miſtakt® yea 
and impieties of the wor/d4 become ſo neceſſary t&'be thus far- 
ther cleared ; Two things there are which will hence evitably 
follow;the firſt Negative,cthe ſecond Poſitive;The firſt or the Ne- 
gative, that whatſoever undertakes to dire, or-guide our afti- 
ons, to tell us our duty, that this we mult; that we may not doe, 
and hath not ſome law, (inforce, and Ni obligatory to us) to. 
anthorize thoſe direRions by, is not { on/ciexce, whatſoever it is. - 

1. Humour it may be, tothink our ſelves bonnd to doe what- 
ſocver we have a ſtrong inclination to-doe, 'it being a matter 6f 
ſome difficulty to diſtinguiſh berween my naturall and my ſpiri- 
tuall inclinations, the motion of my ſenſitive appetite, and my 
diviver principle, my lower, and my upper ſoule; and the former 
commonly crying louder, and moving more lively, and impa=- 

ently, -and carneltly, then the other. : 

2. Phanſie it maybe, which is a kind of irrationall animal Com 
ſcience, hath the ſame refation to ſenſitive repreſentations (thoſe 
lawes in the membtrs) which Conſcience hath to intelleuall(thoſe 


| lawes of the mind) and then, as Arifole faith, that in thoſe crea. 
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of Conſcience. 


cares Which have not reaſon, phanſie ſapplies the. place of reaſon : io 
they which have not, or will not have (on/ciexce to.direRt them, 
phanſie moſt commonly:gets into its place. Or, 

Thirdly,Paſſion it may be ; Our fears will adviſe us one thing, 
our animoſities another, our zeal a third, and though that be 
perhaps zeal of God, yet that zeal is a paſſion ſtill, one of thoſe 
which Ar:forle hath defined in his Rhetoricks, being not «ar” 3* 
miyvoriyaccording to knowledg or Conſcience, Rom. 10.2. for the 
Hebrew word, as I told you, is rendred by thoſe two words pro- 
miſcuouſly, yvo7:5 and ovyeiS1915,hnowledg and Conſcience. Or, 

Fourthly, diabolicall ſuggeſtion'or infuſton it may be, an en- 
thuſiaſm of that black =_ ; as itis (or of ſome thing as bad in 
effeQ) infallibly, whenſoever Rebefion, Sedition, Maurther, Rapine, 
Hatred, Envie, Uncharitableneſſe, Lying, Swearing,Sacriledge,e+c, 
come to us under the diſguiſe of Religion and Conſcience : and 
therefore the Spirits mult be ſearcht whether they be of God, or of 
the Devill; and no ſurer way to doe it, then by theſe and the 
like ſymptomes, theſe fruits and produQions- of that infernall 
Spirit, which ſo perfeRly repreſent and own their parent, that 
none bur blind or mad men or dzmoniacks can beleeve them in 
earneſt to come from God. Or, 

Fifthly, Falſe. dofrine it may be, and that again ſet off, either 
by the Authority of the teacher, or by the dignity of ſome emi- 
nent followers and praticers of it, and thenthe Apoſtle calls it 
[having mens perſons in admiration} or by the earlineſſe of its re- 
preſentation, being imbibed and taken in firſt, ſwallowed and 
digeſted before the truth was offered to us, and then *cis preju- 
dice or pre: poſſeflien;and this again alwayes affiſted by the force 
of that old axjom, | /ntzs exiftens,c5c.7] and by that which is na- 
curall to all habits, to be hardly movable; and yet further im- 
prov'd ſometimesby pride and obſtinacy, alwayesby ſelfe. love, 
which makes us think our owne opinions (7, e, thoſe which-we 
are already pofſcſt of ) the trueſt ; which in this caſe isin effeR to 
rhink onr luck the beſt luck, and the ſame which was obferved in 
one worſt ſort of Heathens, who, whatſoever they ſaw firſt in 
the mornjng, worſhipt that all the day after ; a choofing of per- 
ſwaſions as Countrey men chooſe. Valentines, that which they 
chance to meet with ficlt aftey their comming abroad. 

B 2 Beſides 


Sed. 22: 


ya 
See. 23. 
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Beſides theſe,many other things it may be,and ſo, 1.*tis oddes 
enough that it will not be Conſcience, which pretends to beſo; 


' and 2, it is certainly not Conſcience, unleſſe it produce ſome law 


for its rule to dire us by- And this was the Negative or fir# 
thing. 

The ſecond or the Poſicive thing which followes from the pre- 
miſes, is this, that Conſcience. of duty in any particular aQion is 
to be ruled by that law which is proper to that action ; as for ex- 
ample ; The Chriſtian law is the rule of Coyſcience for Chriftian 
aQions ; the law of reaſon, or morall law, for morall ; the /aw na- 
t:0nall, muaicipall, or locall, for civill; the natzralt law of all 
creatures, for naturall aRions ; and the law of ſcandal, ( a branch 
of the chriſtian law) for matters of ſcandall ; and the law of /;- 
berty, for indifferent free ations. And as it is very irrzgular,and 
unreaſonable ro meaſure any aRion by a rule that belongs not 
ro it, to try. the exafneſſe of the circle by the ſquare, which 
would be done by the compaſle, and in like manner to jadge the 
Chriſtianneſſe of an ation, by the law of naturall-reaſon; which 
can only be judged by its conformity with the law of Chriſt, ſu. 
periour to that of nature ; So will there be no juſt pretence of 
Conſcience againſt any thing , but where ſome one or more of 
theſe lawes are producible againſt ic ; but on the other fide, even 
in the lowelt ſort of ations, if they be regulated'by the law pro- 
per to thern, and nothing done contrary to any ſuperiour law, 
even by this God ſhall be glorified, 1 Cor.10.3 1, a kind of glory 
reſulting to God from that-readinefle of ſubmiſſion and ſubor- 
dination of every thing to its-proper rule, and law, to which the 
great Creator hath ſubjeRted it, and of all lawes, to that-ſupream 
tranſcendent one, the law of Chriſt. - And though ſome touches 
there are in the Scripture of each of theſe lawes, ſome fibre, or 
ſtrings of them diſcernible there ſo farre, that there is nothing 
almoſt under any of the heads: forementioned, bur by the Scri- 
pture ſome generall account may be given of it; and againe, 
though that of Scripture be the ſupream law of all, and nothing 
authorizable by. any inferiour law , which is contradiaed or 


' Prohibited by that, yet is not that of Scripture ſuch a pacticular 


Code or PandeR of alllawes, as that every thing which is com- 
manded by any other law, ſhould be found commanded there, 
or 
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or be bound to prove its ſelf juſtifiable from thence,any further 
then that it is not there prohibited,or thereby juſtly concluded to 
be unlawfull. | 
From whence by the way, I conceive direfion may be had, Sec. 2, 

and reſolution of that difficult praQicall probleme, what a man+/:4/' 
ſhould doe in cafe he be legally commanded by his lawfull ſupe- * / 

4 riour to doe what he may lawfully doe,. which yet he is perſwa- 

L ded he may not doe, or doubteth whether he may or no. For in 

4 this caſe if he be not able to produce ſome plaine prohibition 
4 from ſome ſupertour law, as from that of Scripture, he cannot 

& be truly ſaid to be perſwaded in Conſcience, ( which implies 

n knowledge) of the unlawfulneſſe of that thing, nor conſequent- 

- ly hath he any plea for diſobedience to that lawfull command of 
: his Superiours, All that may be ſaid, is, that he may from ſome 
7 


obſcure place miſunderſtood have cauſe or occaſion to dotibr 
whether he may doe it or no, andthen, although- doubting ſim- 
ply taken(s.e.where no command interpoſes )may keep me from 
doing what I doubr, yet it onghe not to be of that weight, as to 
keep me from my lawfull Superiours lawfull command, becauſe 


, that very command is a ſufficient ground to ſaperſede my doubr- 
Þ. iog, when I have no plaine prohibition of Scriptuce to the con- 
Uh *  rrary, (which in this caſe I am ſuppoſed nor co have ; for if I had, 


then, firſt,it were not a Jawfull command; and ſecondly,l ſhould 
not doubt, but be aſſured) it being my duty,and part of my Chri- 
ſtian meekneſſe, in doubtfull matters to take my reſolution from 
thoſe whom God hath placed over me, and ir being the finne of 
dogmatizing to affirme any thing unlawfull for me or others to 
doe, which ſome law of God, &c. {Il in force, doth not prohi- 
bit; which ſinne being added to tha other of diſobedience to-my 
lawfull Superiours, will ſure never be able to make that com- <3 
mence virtue, which was before ſo farre from any pretentions to 2 
that title. = 3 
Having proceeded thus farre- in the ſarch of the ground of 6, v * 

Conſcience,it were now time to reduce this operation to praice; "Tu 
and ſhew you,. 1. What direions Conſcience is able to: afford 2 
from every of thoſe lawes forthe raling of all ations of that ; 
kind ; and 2. What an harmony and confſpiration there is be- 
To twixt all theſe lawes, one — aiding and afliſting the other, 
and 
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and not violating or deſtroying it. But this were the largeſt an-. 
dertaking that could be pitcht on in the whole circle of learn- 
ing ; e/Erodius's Pandette rerum ab omni eve judicatarum, and all 
* the Schoolmens & Caſuiſts volumes,de /egibus, de jure & juſtitia, 
and on the Decalogue, would be but imperfeR parts of this; I 
ſhall give you but one taſte or #5 of it, by which the Reader 
will be perſwaded to ſpare me, or rather himſelfe that trouble. 

The prime of theſe, the Chriſtian law, is the rule of all aRions 
that come within the ſphear, ſets down the nature of all Chri- 
ſtian dutics of piery, and /ove of our brethren in general), and 
more particularly of Faith, Hope, Charity, Repentance, Selfe-de- 
niall, taking np the Croſſe,&:c. of humility, meekneſſe, nercifulneſſe, 
peaceableneſſe, obedience to ſuperiours, patience, contentedneſſe, and 
the like ; and the relation of a Chriſtian being a grand tranſcen- - 
dent relation, there is no aRion imaginable, but may either in 
reſpe& of the matter, or motive, or principle, or circumſtances, of. 
fend againlt one of theſe, (and then, malum ex quoliber defetn, 
the lealt of theſe defets blemiſheth it) and ſo conſcience dire- 
Red by that rule or law, will dire& me either to doe it, or not 
to do it in that manner, and then 'cis not any complyance with, 
or agreeableneſſe to any or all other laws, which will make this 
aRion Chriſtian, which hath any ſuck notable defe& or blemiſh 
in it, Not to purſue this any farther, having thns named it, and 
ſhewed you the valtneſle of the ſea ir leads to, it will ſuffice to 
our preſent defign to tell you, that from whart is ſaid theſe 3 Co- 
rollaries, to omit many others, will be deducible. 

1. Thar it is not poſſible for Conſcience ( be it never fo 
ſtrongly perſwaded) to make any ation lawfull, which is not re- 
gulated by thoſe rales, or laws which are proper to it, and re- 
concileable with the grand rule, the Chriſtian law. Conſcience 
can never transform profaxeyeſſe into piety, ſacriledge into juſtice 
or holineſſe, rebellion into obedience, fattion into humility, permury, 
or taking of unlawfull oaths into religion, rapine into contented- 
neſſe, inhumanity into mercifalneſſe, adultery, fornication, divorces, 
(fave in caſe of adultery) or any ancleanneſſe into purity, labow- 
ring to ſhake a Kingdome, (to remove the crofſe from my own 
ſhoulders to another mans) into _—_— of the Croſſe ; but con- 
trarywilc, if it be truly and uniyocally Conſcience of duty, it will 


tell 
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tell me that every-one of theſe foul titles belongs to every ſuch 
aQion, (the Scripture being ſo clear in theſe particulars, that 
there is no place or excuſe for ignorance or miſtake) and by 
ſetting before me the terrors of the Lord, perſmale me not to 
venture on any one ſuch afion upon any terms; or if I have ven. 
tured, it will ſmite and wonnd me for it, and drive me to timely 
Repentance ; or if it doe not, 'tis either a cauterized 5»/e»/ate 
conſcience, a reprobate minde, or elſe ſome of theſe /mages, which 
evennow I mentioned, miſtaken for Conſcience; or if it be a 
full perſwaſion of minde; that what I thus am about, } am obli- 
ged to doe, (if chat be a poſſible thing in ſuch matcters,and under 


ſo much lighr ) *cis then in the calmeſt ſtyle an erroneous Conſci- 


ence, which is ſo far from excuſing me ( unleſle in caſe of igne- 
rance truly invincible, which here is not imaginable) rhat it 
brings upon me the moſt uanparallel'd infelicity in the w:rld, an 
obligation to ſin which way ſoever Iturn my ſelf, -on one fide 
appearing and ying at my door the guilt of committing that ſin 
which 1 have ſo miſtaken, and on the orher, the guile of omitting 
that (though ſin) which my Conſcience repreſented to me as du- 
ty ; and nothing but repentance and-reformation of judgement 
firft, and then of praQice, will be able to retrive the one or the 
other. 

The ſecond Corollary will be this ; That *cisthe moſtunrea- 
ſonable inſolence in the world, for them that can ſwallow ſuch 
Camel-fins as theſe without any regrets, nay with full approba+ 
tion,and direion (perhaps) of Conſcience, (if that may be cal- 
led Conſcience which is ſo divided from, and contrary to know- 
1-dge) yet to ſcruple and interpoſe doubts moſt tremblingly, and 
moſt conſcientiouſly in matters of indifferency, not ſo much as 
pretended to be againſt the word of God,(and fo within the law 
of Chriſtian liberty, chat they may be done if we will) and-'yet 
over and above their natural indifferency commanded by that au- 
thoricy, in ſubjeRion to which the Chriſtian vertue of obedience 
conſiſts ; and.all this cither, Firſt, upon no-ground of Conſcience 
at all, but onely that 'tis contrary to their Pharſie, their Hu- 
mer, their Prepoſſeſſions ; or, Secondly, becauſe it is a reſtraint, 
upon their Chriſtian liberty, which yet Chriſt never forbid ro be 
reſtrained quoad exercitinm, 4s far as belongs to the exerciſe of it, 
but 
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but bath permitted ſometime the care of not offending the weak = 


brother, i, e. Charity, and ſometime Obedience to lawfull ſupe- 
riours, to reſtraine it, (for in things indifferent they may not 
reſtrain, there can no obedience be paycd to them ;) or, Third- 
ly, becauſe they are offenſive (though not to them, yer) to others, 


who are perſwaded they are unlawfull ; Whereas 1 that perſwa. 


fion of thoſe others is erroneous, and not ſufficient to jultifie dif 
obedience in themſelves, much lIcfſe in other men, in.calc of law- 
full humane command ; And 2 that their cenſuring of ſuch indif- 
ferent ations, s. e. being angry without a cauſe, may be greater 
matter of ſcandall, and ſo more offcnſive to others, and more 
probable to work upon thera to bring them by that example to 
be ſo angry alſo, then the doing that indifferent ation, miſtaken 
by others, and condemned for unlawfull, would be to bring 
them to tranſcribe that reprobated ſamplar, s. e. to doe what 
they thus condemne ; all men being far more apt and inclineable 
to break out into paſſions, then into as againſt Conſcience,and 
ſo more likely to be ſcandalized or offended, or infnared, by fol- 
lowing the former, then the latter example, to fin (for company 
or after another man) by cenſuring whom he cenſures, which is, 
being angry withour: a cauſe ; then by doing what they are ad- 
viſed and reſolved they ought not to doe, which is finning a- 


' gainſt Conſcience. Or, Fourthly, becauſe they are againſt their 


Conſcience to do,whillt yet they produce no law of God or man 
againſt them, and ſo in effeR confeſſe there is nothing in them 
againſt Conſcience ; unleſſe, as before was noted, they wilfully 
#quivocate in the word Conſcience ; which will and skil of theirs, 
*as it will not make any thing unlawfull, which before was indif- 
ferent, ſo will it not conclude ought, ſave onely this, that they 
which are ſo artificious to impoſe on others, and form ſcruples 
where there were none,would not be thought the likelieſt men to 
"Twallow grefle fins under the diſguiſe of virtues, or if they do ſo, 
will have leaſt right to that only antidote of invincible ignorance 
to digelt them. 
The third Corollary will be this, that ſcrupulouſneſs of conſci- 


ence in ſome lighter Jeſſe important matters (if it may be ſuppo-. 


ſed excuſable, as a weakneſle of an uninſtrufted minde, joyned 
wich that good ſymptome of tendernefſe. or quick ſenſe, yet) 
| Can 
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can never hope: to be accepted by God by way of commutati- | 


on or expiation for groſler fins, ſo that he that fals foully in 
any confeſſed fin, ſhould fare the better at the great day of ac- 
count , or be in leſſe danger of being caſt out of Gods favour 
for the preſent , becauſe heis over-ſcrupulous in other things : 
For ſure this were a ſtrange way of ſupererogation to pay one 
arrear to, God by running into another with him, co diſcharge 
a debt by owing more. And yet this.is an error which may 
ſeem worth che pains of preventing, it being ſo notoriouſly 
ſeen, that ſome men, which profeſſe to have care of their ways, 
and muſt in charity be believed to have ſo, go on confidently 
in grievous fins, which they cannot but know will damn with- 
out repentance, ( the ſentence of not inheriting the Kingdome 


of God, Gal.5. being ſo diſtin, and punRuall, and abſolute, 


and indiſpenſable againſt them ) and yer have no antidote to 
rely on for the averting that danger , but onely this of their ex- 
aQneſſe and ſcrupulouſneſſe in things indifferent ; which if they 
ſhall ſay they doe not confide in, they are then obliged in con- 
ſcience, and charity to their brethren (who may follow them to 
this precipice ) either to give over hoping, or to ſet to purifying, 
without which there is no true ground of hope. This hint puts 
me in minde, that there is another part of my defigne till. 
behind, belonging to the ſecond notion of Conſcience, to exa- * 
mine, 


ence i; which will briefly be ſtated by premiſing what before 
was mentioned , that the good Conſcience belongs either to 
particular ſingle performances, or to the whole ſtate of life and 
ations. To the firſt there is no more required, but that that 
particular ation be both for matter and circumſtance regula- 
ted by the rule, or rules which are proper to it, and have nos- 
thing contrary to any ſuperiour tranſcendent rule, As that'my 
meal be with ſobriety and thankggiving, my almes with chearful- 
»eſſe, liberality , diſcretion , done in gratitude and obedience to 
God, and mercifulneſſe to my brother, without refleRion on my 
own - gain Or praiſe in this World, 'But for the Good Conſcience, 
which belongs to the whole ſtate of life and aRions, .which is 
called a good Conſcience in all things, Heb. 13.18, or a good Con: 
C 


ſcience 


-» 


gt 


What *cis that is required to entitle a man to good Conſci- Ser?. 33. 


r5 


ſeine conſiſting in having ul enrunſnion iwall things ( for fo 


* ,aaJy ovyes- the * punRation ih the will direR rather to render it, {we 
Fro Tyouey GEE Willing ro live well, { or , have an honeſt 
21 1571 x2a6; converſation) i» all things } ). there che d 
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ifficulty will be greater, 
Arid yet two Texts there are which cend »much to the clearing 
and difinvolving of that one, 1 P#r.3.16,Whete ya) ovviiÞnors, 
Good (onſcience, in the beginning of the verſe, is explained in the 
cloſe by &y 29) & yerrs erarepon, # good cormverſation'in Chriff, or 
a'£00d Chriſtian converſation , or ſuch as now through Chriſt, 
by the purport of the ſecond Covenant, may and ſhall beaccep-' 
ted for good. Where the word | wow 00 ] denoting firſt 

the 'aRions arid behaviour both-toward God and tran, and fe- 

condly, the whole courſe and frame of thoſe ations, ( wherein 
it ſeemes a good Conſcience conſiſts) cannot better be explain- 
ed 'then either by the /Apoſttes wreefs; TWeemwrilr, Al aomnre 
exact walking, Eph.'5.15. orthe phraſe to Tirm,c. 2.12. living 
foberh tintl righteouſly andigodly in this preſent World ; the firſt-ye- 
fpe@ingour duty'to our ſelves, or aRions,asprivatemen, the ſe. 


- cond, otir'Ulity to our'btethren, in our more/publike capacities, 


the third;otir daty to God as'Creatures, Men, and Chriſtians ; or 
Saint Zxkes charater of Zachiary und Elizabeth, Luk.1.6. Wal- 
'hivig in dll the Commanidements und Ordinances of the 'Dord blane- 
leſſe ; 'Walkivg blameleſſe, Iu all: Univerſall ſinceve 'vbholience, 
( not entire or perfeR without ever finning, but) conſidered with 
the fuſes of i71thtow, Or avoderation of ftriet Law, (which is'now 
purt of the yiiO- rrigetss,the Goſpe!-law;by whithya Chriſtian'is to 
be tryed, as equity 'is'a-part of the wwrripall Law of this Land; 
Such is mercy-for frailties and infirmities,and-groffer lapſes reco- 
vered atid'retrafted by repentance) now'under the Goſpel, ſo'as 
to be acceptable to God 'in'Chriſt ;7which was intimared '(:as 
in the & eco, in Chrift, '1 Pet;3ilo)) inthe formeripart of that 
verſe, -and their charaRter #inao! 2nwnror mebet, —_— before 
God -: Which *phraſe-[ Before God 7] thathis 2 initiation 
wotth obſerving in-this place , firſt of: the perſeverance'or per- 
petuity of thitrighcevuſneſſe, (as oppoſeiico-the temporary of 
the mrs for the phraſe, ivwrrey aver; [ſ[hefore im refers to 
to the ſhew-bfead of old, Exod.25.50. which was 0 be ſor bifore 
God alway ; and therefore is ſometime: called gy I&DON® the 
bread 


__ _Of Conſcience. 


t7 


bread of faces, or '37 bread before big face, literally irdnuoy, be- 
fore hin,and ſometimes, VONN CON® perpetaal breed, and ſe- 
condly,of the acceptagion or reception in the fight of God, for 
that again was the end of fetting the bread as before God, 
that God looking on it might accept them; a @ abteouſ- 
eſſe before God, is ſuch righteouſneſſe as God will pleaſe in the 
Goſpel to accept of, as when wi/iting the fatherleſſe, &c. Jas. 
I. 27. is called, Religion pure and undefiled before God the Father ; 
it noteth ſuch a degree of unblemiſh't purity, not as excluded all 
ſin , but as God in Chriſt would ( or hath promiſed to ) accept 
of. And the ſame phraſe therefore is in another place of the 
ſame Chapter , Zzke 1. 75. rendred by our Church \in the 
Coſpel for Midſummer day by theſe words, /uch 4s may be accept- 
able for him. | 
Whick being all taken into the deſcription of a good con- 
ſcience, that Po ſuch a continued good converſation as God new 
wnder the GoSþel promiſeth to agcept of ; the onely difficulty be- 
hinde will be, what that is which God promilſeth to, accept of; 
To which end, it will be very inſtrumentall co take in that 0- 
ther place which I promiſed , and that is' that forementioned, 
Heb. 13. 18. where the Geod (onſcience is evidenced ( or the 
ound of confidence that he- hath a good conſcience, demon- 
rated) by this [a 7Zo: xaad; Iiaorres avacgiosarmilling, or re 
ſolving , or endeavouring to live hoxeftly, or to have honeſt con- 
verſation in all things. From whence the onely thing which I de- 
fire to colle& ig this. That the ſorxcere reſolution or endeavony to live 
honeſtly in all things ( which I remember , one of our ancienteſt 
Church-writers St. Cyril of Jeruſalem cals,Sianue Sixavrexytt, 
and oppoſes it to #gya, works ) in the Scripture nomination of a 
good conſcience, qr the ubyas Teppuaias Iuaaveys, that great trea- 
ſure of confidgnce to all which have it ; that ground of mature per- 
ſwaſion for any, that he hath, or ſhall by God be allowed, and 
acknowledged to have a goodCorſcience. 
And if it be farther demanded , what is neceflarily required, 
( 3nd how much will be ſufficient ) rodenominate a man Such, 
what is the minimum gued fic of this fincere reſolution, or en- 
deayour, although ghar, I confeſſe, will be hard,if nor impoſſi+ 
ble, to. define in ſuch a- manner , as ſhall come-home to every 
2 par- 
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particular, ( the proportions of more or: lefſe, knowledge or 


. 


ſtrength, the inequality of the talents of il/uminating and aſſifing 


grace ſtill interpoſing and making a variatton ) yer will it not be 
matter of much difficulty to give ſome generall advertiſements, 
and ecai-e;,which will be acknowledged as ſoon as mentioned, 
and being put together , and by each man (inglyyapplyed to his 
particular caſe, by way of ſelf-examinarion, will be able to tell 
him in ome meaſure, whether he hath a good Conſcience or no. 
And the firſt of theſe will be, That 

As and habits of fin in the former (heathen or unregenerate) 


© part ofthe life, of what nature (and clothed with what aggra- 


yations) ſoever , if they are now retrated and renounced by re- 
pentance ( as that (ſignifies not onely a ſorrow, but a thorow 
change ) are reconcileable with a good conſcience. The truth of 
which is clear , firſt, becauſe the Goſpel allows place for reper- 
tance, and promiſes reſt to the heavy laden,ſo he come unto (hriſt, 
and mercy to him that confe fſeth ana forſaketh. Secondly, becauſe 
the ſincerity of reſolntion and endeavour ow, ( which is all that 
is required to a preſent good Conſcience ) is reconcileable with 
paſt fns,even of the largeſt ſize. Thirdly, becauſe Saint Paw him- 
ſelf, which was once a Saul, can yet fay confidently, that he hath 
a good Conſcience. And fourthly, becauſe ( which I ſhall a little 
enlarge on ) the fin againſt the Holy Ghoſt, which alone is by the 
Goſpel made uncapable of remiſſion, is, as I conceive, no a&, no 
nor courſe of any ſpeciall fin, bur a ſtate of finall impenitence, a 
continued perſevering reſiſtance of all thoſe ſaving Methods, 
which are conſequent to the deſcent, and are parts of the office 
of the Holy Ghoſt. 

To which purpoſe I ſhall give you one hint , which may per- 
fwade the preferring of this opinion before the contrary , and it 
is by obſerving the occaſion of Chriſts delivering thoſe words 
concerning the irremiſſiblenefſe of ſpeaking againſt the holy 
Ghoſt.Thoſe words are delivered by Chriſt both in St. 2datthew 
and St. ark, upon otcafion of that Speech of the 7ews, that 
Chriſt caft our Devils, by the Prince of Devils, which was clear- 
ly a blaſpheming or ſpeaking contumeliouſly againſt Chriſt him- 

elf,or the Sou of mas ; and there is no paſſage in the Text which 
can conclude that that Speech of theirs was by Chriſt called 
| __ the 
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the blaſphemy againſt the Holy Ghoſt, but rather the contrary, that 
it was a blaſphemy onely againft the Sonne of Man ; for *tis ap- 
parent that Chiriſt, 2ar.r 2.15. for the ſpace of fix Verſes ſets 
himſelf ro convince them of the falſity of that Speech, ( which 
probably he would not have done, if they, to whom-he ſpake, 
had been in an irrecoverable irreverſible eſtate of blaſphemy, 
For that he ſhould take ſach pains onely to leave them unex- 
cuſable ; 1. There was no great need, in this caſe they were ſo 
already ; 2.*Tis a miſtake to think that Chriſt doth fo at any 
time , they are bowels of mercy and not defigns of miſchie- 
ving, or accumulating their fin, and judgements, which incline 
him co call and knock, and labour to convince finners ) and ha. 
ving done that , doth both invite them to repentance by ſhew- 
ing them the poſſibility of pardon yet, and give them an ad- 
monition able to ſhake them out of all impenitence, by telling 
them the danger which attended, if the onely laſt Method of 
working on thera which was yet behinde, did not proſper 
with or work upon them, This is the importance of that 3r. 
and 32. Verſe concerning the Praking word, 5, e. {tanding out 
againſt the Soune of mas on one ſide, and the Holy Ghoſt on the 0- 
ther ; the ſumme of which is this, there ſhall be by the com- 
ming of the Holy Ghoſt a poſſibility of pardon and means of 
reformation for thoſe that reſiſt and hold ont and even Crucifie 
Chriſt ( as by the comming of Chriſt, there was for thoſe that 
ſhohld beleeve on: him', though they had formerly-lived diſo- 
bedient unto God the Father, reſiſted thoſe Methods of mercy 
uſed on them under the old Teſtament) for then that ſpeak 4 
word, 1. e. by an Hebraiſme doe an ation { of affront, of inju- 
ry, of contumely ) againſt Chrift, yea that reſiſt and beleeve not 
on him , but conceive and affirm him to caft out Devils by the 
poWwer of Beelzebub, (which was as contumelious a thing as-could 
be ſaid of him ) but when Chriſt ſhall be taken from the Earth, 
and the holy Ghoſt ſhall be ſent downe to convinee the 
World of that great finne of Crucifying Chriſt, and to ſetthe 
inthe Church of God fuch an orderly uſe of all Goſpel-means 
that may tend to the bringing 'ſ{inners to-repentance ) the uſe 
both of the Ford and Sacrament and Cenſwres, and all other 


things neceſſary to that great end of working on the moſt 
| C3 con- 
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contumacious ) that if this prevaile not, there is little hope lefe 
of ever working on ſuch peryerſeneſle ; then *cis to be-refolved, 
that thoſe that thus ſtand out againſt all thofe ſaving methods 
of Gods laſt ceconomy, ſhall be left uncapable of any good, of 
any, whether means of yet-farther-working on them, or of par- 


don either in the Church, or in Heaven , there being no more 


perſons in the God-head now behinde, (unleſſe we will change 
the Chriſtians Trinity into Pythagoras's Ts7ggxrvs) nor conle- 
quently means in the providence of God, for the reducing of, 
or obtaining mercy for ſuch. By this *ewill appear, that this blaſ- 
phemy againſt the Holy Ghoſt is not any one a&, no nor habit 
of fin, (particularly not that ſpeaking againſt Chriſt there, which 
you will alſo gneſſe by St. Luke, who mentions not that ſpeech of 
theirs concerning his caſting out Devils by the Prince of Devils ; 
and yet ſets down this ſpeech of Chriſt , of the irremiſlibility of 
this blaſphemy againſt the Holy Ghoſt, Luke 12.10, which argues, 
that this hath no neer relation to that ) bur a finall holding out 
againſt, and reſiſting the whole office of the Holy Ghoſt , and all 
thoſe gracious methods conſequent to it, | 
To which I ſhall onely adde in reference to my preſent pur- 
poſe ( that there may be no place of doubting even to him which 


| will not receive my interpretation of this place ) that even by 


thoſe which-conceive it to be ſome ſpeciall kinde of fin, yet the 
unpardonableneſle of it is acknowledged to ariſe from thence, 
that *cis impoſſible for any ſuch to repent, yet not for any that 
repents, to finde pardon and mercy, which is ſufficient for the . 
confirmation of my preſent Propoſition, 

'Tis true indeed, that he that is ſold a ſlave of fin, the unrege- 
nerate carnall man, is, whileſt he is ſo, in a moſt hopeleſſe,, com- 
fortleſſe eſtate ; and ifhe have any naturall conſcience lefthim, 
it muſt needs be a kind of fiend and fury within him, No peace to 
ſuch wicked, ſaith my God ; and *tis as true that the recovery of 
ſuch a man out of the Grave of rottennefle , that Lazar-ſtate in 
ſin,is a miracle of the firſt magnitude, a work of greateſt difh- 
culey, ( Chriſt groanes at the raiſing of him that was four dyes 
dead axd putrified in the Grave) and colts the fioner much dearer 
to be raiſed out of it ; Saul is truck dews in his march towards 
Damaſen blinde and trembling before his converſion ; bur yer ſtill 


when 
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when this converſion is wronght , he may have a guod (onſcience 
what ever his foregoing ſins were, 

_ And alchough the Apoſtles cenſure Heb.6.6. and 104.26, light 
yet ware L op thoſe heya after the —_— of the truth and 

ft of the life to come, participation of the holy Spirit relapſe 
Cel former /#:*, it being there affirmed that op: is no «4 
bility ro renwe them z Or (as the Greek read it ) for them to renue 
or recover to repentance , and conſequently the ſacrifice for ſin 
[3x #71: mxcirere Jno longer belonging to,or remaining for them; 
yet doth not this hinder the truth of the preſent propofition : 
For 1. thoſe places to the Hebrews belong not to the fans of the 
unregenerate life , which only now we ſpeak of; but of the re- 
lapſe after the knowledge of the truch. 2. Even m thoſe places 
ſpeaking of thoſe fins, the doQtrine is not, that there ſhall be 
any difficulty of obtaining pardon for them upon repentance, 
(for the ſabjeR of the Apoſtles propoſitions ts the WULNETOWTES 
and 4paerdvrorles, men:confidered excluſively to repentance, as 
abiding in fin unreformed impenitentand to ſuch we deſigne.nat 
to allow mercy )but 'that this'is ſo great a grieving and quench- 
ing of the Spirit of God, that itbecommethwery difficult, and 
in ordinary courſe--mpoſible for them'that are guilty of.it, ro:re- 
pent;mexty uynrmy (Ce 65 preTevoray Again FO recover to repentance: 
Ic 'being jult anU -ordinary with/God-upon ſuch ſins of thoſeto 
whom he hathrgiven 'grace , to withdraw that ;graceagain, :2c- 
cording to-his'method:ant.cecenomy of providence , expreſt in 
the'parable of the'talents , | from him-that-hath not made uſe of 
the'grace or 'talent (given, ſalbbe taken away eventhat which'ihe 
bath, Jand;1i/4.1 .5.T he holy ſpit of tiſcipline Wih not abide where 
unrighteonſue ſe cometh in ; and fo betng/thus deprived of that 
grace, *tis conſequently impoſſible: that thoſe ſhonid dyazmyiley, 
1n a neutrall-ſenſe, '»enze and »ecover, or in arraftive reciprocal, 
renxe or recover themſelves, to repentance , though-yet for God 
ro give'znew ſtock'of grace it isnot impoſſible; but only athi 
which he hath not by - revealed promife-obliged/himfelfe to-do; 
and'therefore whether he will do-it, or no, is meetly in his own 
hand and diſpoſitive power, andthat which-no manhath ground 
to'hope, and title to'challenge from him. All which:notwith- 
Randing ourpreſent propoſition ſands firme, That where there 
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is repentance, or true thorow-change, thoſe former retracted 
as or habits are reconcileable with good Conſcience, | 
The ſecond this, that ſins of weakneſſe of all kinder, whether 
"firſt, of ignorance, or ſecondly, of naturall infirmity ; the one 
- for want of light, the other for want of grace ; or thirdly, of 
ſudden ſurreption , ſuch as both by the law of [] $i gas precipits 
calore } in the Code of 7uſtinian, and by the municipall lawes of 
moſt Nations, are matter of extenuation to ſome crimes, to diſ- 
charge them from capitall puniſhment , at leaſt co make them 
capable of pardon ; or fourthly, of daily continuall incurſion, 
either for want of ſpace to deliberate at all , or becauſe *cis mo- 
rally impoſſible to be upon the guard to be deliberate alwayes ; 
(Opere in long fas et obrepere ſomnum) or fifthly, which through 
levity of the matter paſſes by undiſcerned, and the like, are re- 
concileable with a good Conſcience : becauſe again, be a man 
never ſo ſincerely reſolute and induſtrious in endeavour to ab- 
ſtain from all ſin, yet as long as he carries fleſs about him, (which 
is ſuch a principle of weakneſſe, that ordinarily in the New Te- 
ſtament, the word fle/+ is ſet to ſignifie weakeveſſe ) ſuch weak- 
nefles he will be ſfubjeR to, ſuch frailties will be ſure to drop 
from him. This, I remember,Pariſerſis illuſtrates handſomely; 
firſt, by the ſimilitude of an armed man provided with ſtrength 
and prowefle , and wreſtling with another i labrico, on a flip- 
pery ground ; ho though neither weapons, nor ſtrength, nor 
courage fail him, yet may he very probably fall, the fdlipperineſſe 
of the footing will betray him to that : or ſecondly, by an Horſe- 
man mounted on an unmanaged or tender-mouth'd horſe, who 
cannot with all his skill and caution ſecure himſelf from all mif- 
adventures, the beaſt may upon a check come over with him, or 
getting the bit into the mouth run into the enemies quarters - 
or thirdly, by a City that is provided for a fiege with works and 
men, and viftualls, and ammunition, and yet by a treacherous 
party within, may be-þetrayed into the enemies hands : There 
is a Principle of weakneſſe within like that ſlippery pavement, 
chat tender-mouthed beaſt , that inſidious party,which will make 
us ſtill liable to ſuch miſcarciages, and nothing in this contrary 
either to courage or diligence, to reſolution, or endeavour. And 
For ſuch as theſe frailties, ignorances, infirmities, 8c. ſo they be 
[aboured 
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laboured againſt, and the meanes of preventing or overcomming 
them ſincerely uſed (which if it be done, you ſhall finde-them 
daily wain in you; and if they doe not fo in ſome-meaſure, yon 
have-reaſon to ſuſpeR, and to double your diligence) there is 
ſure mercy in Chriſt to be had, (obtainable by daily confeflion, 
and ſorrow, and prayer for forgiveneſſe of treſpaſſes) without 
.anycompleat conqueſt atchieved over them in this life. It being 
S. Paxls affirmation, very exa&tly and critically ſet down, Roms. 
5. 6, that Chrilt Zy]oy 1uar dderav, wap acebav antvays, we bein 
weak, dyed for the ungodly, to note the univerſall benefit of his 
his death for ſuch weak o»es and ſuch fins as theſe to which meer 
weakxeſſe betrayes them.The very DoAtrine which from that text 
at the beginning of our Reformation our reverend Biſhop Mar- 
tyr did aſſert in his excellent Preface to his Explication of the 
Commandements.. | 
To which purpoſe I ſhall onely adde one proof more, taken 
from the 73 aoy:x6y or rationall importance of S.Paxls exhorta- 
tion, Row. 15. I. We that are ſtrong, (aith he, muſt bear the weak- 
weſſes «Seviuele, of them Which are not ſtrong, aSuvdrwy ; and not 
pleaſe owr ſelves, for v. 3. (hriſt did not ſo, but, &c, which rea- 
ſon ſure muſt come home to both parts, the affirmative as well 
as the negative, (or elſe the Logick will not be good) and fo the 
affirmative be that Chriſt bare the infirmities of the weak ; and fo 
again.v.7.[mgorraaþ5)o nuns | applyed to the fame matter he took. 
244 up When we were thus fallen. 1 might adde more, but T hope 
rather that I have ſaid too much in ſo plain a point, arid abun- 
dantly evinced the reconcileablenefſe of ſuch frailties with a 
good Conſcience. | 
A third thing is, that The luſting of the fleſh again#? the fpirit is 
reconcileable with a good Conſcience, ſo it be in him thar walk- 
eth in the ſpirit, obeyes the deſires and ditates of that, and fwl- 
filleth not the Iufts of the fleſh, Gal.5.16, 17. There is no ſpiritually 
good thing that a man ever doth-in his life, but the: fleſh hath 
ſome mutinyings, lultings, and objeRions againſt it, there being 
{ach a contrariety betwixt the commands of Chriſt; and the de- 
fires of. the fleſh, that no man, which hath thoſe: two within 
him, doth the things that he would. (For ſo*is, iz wh ronre that 
161 doe net, not that you cannot doc) [ The things that he would] 
D (s. e. 
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(5. e. the things, which either he reſolves to do, or takes delight 
in) thoſe he doth not, 7. e. either puffy without ſome mixture, 
or ſtill without ſome oppoſition of the contrary, or (as againe 
the place may be rendred) this oppoſition of theſe ewo one a- 
gainlt another tendeth to this, that we may not doe,or to hinder 
us from doing every thing that we would, as indeed we ſhould 
do, were there not that oppoſition within our own breaſts, This 
is the meaning of that 17 verſe, which notwithſtanding it fol- 
lowes verſe 18. that if ve be /ed by the ſpirit, if that be victorious. 
over the contrary pretender,(as it may,chough tothe luſt againſt 
it) if the produRion be not Workes of the fleſh, adultery, ec. v.19. 
but the f-wit of the ſdirit, love, peace, &c. V. 22. againſt ſuch there 
i no-law, no condemnation, no accuſation of Conſcience here or 
hereafter, 

For it muſt be obſerved, that there is great difference betwixt 
this luſting of the flaſh againſt the ſpirit in them that are Jed by the 
ſpirit, Gal. 5. and the warring of the law in the members againſt the 
law in the minde, which bringeth into captivity to the law of ſinne, 
5.e.£0 it ſelf, Row.7.For thoſe in whom that latter is to be found, 
are there ſaid to be Carnal, ſold nnder (in, (as a ſlave was wont 
ſab haſta to be ſold) and fo 4y43= <2» oagxts tobe led by the 
fleſh and fulfil the Juſts of the feſh which is of all things un» 
reconcileable with that mans ſtate, againſt whom there i »s con 
demnation in Chriſt, Rem. 8.1. and fo with a good Conſtiince, 

And if the refiltance of the minde, or the law moral, of the 
ſpirit, of the law Chriſtiav, be ſufficient to excuſe that ation or 
hahituall courſe which is commitred and lived in, in oppoſition 
to both of theſe, or while both of theſe check and contradig, 
then ſure are ſins againſt Conſcience become (if not the moſt ex- 
cuſable ſins, yet) the more excuſable for this, that they are againſt 
Conſcience ; that wou!ding or contending of the minde, or the 
law of the minde being no other but the diate, of the inſtru. 
Red Conſcience (in them which know the law, Rom.7.1.) which 
he that obeyes not, but followes the law or command of fin a- 
gainſt it, hath not ſure a good conſcience, in our ſecond ſenſe 
as that (ignifics a conſcience of well-doing or doing: nothing 2+ 

inſt rule of Conſcience, for that this man. in rermins is ſuppo- 

d to doe. 
Having 
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Having now proceeded thus farre in the affirmative part in Se/7, 45. 
fhewing what (innes are reconcileable with a good conſcience, I 
ſhould now proceed to the negative part and ſhew what are noc 
reconcileable therewith. But before 1 advance to that, there is 
one clafſis or head of fins,about which there is ſome queſtion and 
difficulty of reſolving, to which of the extreams it ſhould be re- 
duced, s. e, whether it be reconcileable, or nnrecontileable with 
2 good Conſcience. And that is the ſingle commiſſion of ſome .., - ,.,.-. 2g," >, 
a of known finne, which hath not the Apology of weakneſſe to + «=, £45 116 
excuſe it, and yet is not indulged, or perſiſted, or continued in ; ©* #22 ev" 
(for of thoſe that are ſo,you ſhall hear anon in the eight propoſi- <7, *<rr,us, 4, "I 
tion) but withont delay retraRted by humiliation and reformati- #42 — 
on ; For the ſtating and ſatisfying of which *cwill be neceſſary, 5* 177! 4.9.2.8 
firſt, to obſerve that 1 Gore enter wt 

Any ſuch a& of wilfull fin, firſt, hath in it ſcife a being, and ſo SefF, 46. *.7% 
is capable of a notion abſtrafted from the retraftion of it. Yea <, ,yv»; t., ho 
ſecondly, is a work of ſome time ; and though it be never ſo ſud- 5 $5.5: | 
denly retraRKed by repentance, yet ſome ſpace there is before «© /%G) a »-1"1.59 
chat retraRion ; and if we ſpeak of that time or ſpace, there is (39% * op 
no doubt, but that aA, firſt, is contrary to good conſcience, and / _— 5h hg 
contraQs a guilt, and conſequent to that, the diſpleaſure of :* <-7*, 3+. - £ 1" 
God and obligation to puniſhment, which nothing .but rgpen- {<5 
tance can doe away : yea, and ſecondly, is anaturall meansof ,,z 4. -,, «« 54.44 
weakning that habit of good, of ſauciating and wounding the ** : - **- «1 xe's 
ſoul, and for that time putting it in a bloudy direfull condition ; ?'Y "> 72) = 
and ſhould God before repentance ſtrike, for ought we know 7”... 4; «- 45 4 
chere would be no remiſſion, and ſo,fearfull would be the end of 4c * 54 +/0> 49% 
that ſoul. | Ao + £00 

But then ſecondly, if before God thus viſit in juſtice, repen- Sef#, 47. ,* 5% 
tance interpoſe, (as in this preſenc caſe we 'ſuppole it doth) if _ _ <eahdl 
this plank be caught hold on inſtantly upon the ſhipwrack, ifhe ,...} , ; <1... 
that hath committed this a& of carnality, &c, lye not downe, - 4t+* !'- » #- ab 
(after the manner of the Grecian Horſes in'S. Ambroſes expreſii- 4 __ 
on, .2ui cum cecideriut, quandum tenent quietts &- patientie diſci= v 41 * 1. _ 
plinam, are tanght when hy fall in the race, not 10 ſtrive or endea- (of 1-14. — <e;, 
vorr to get wp againe, |ye [till on the ground with great ffilveſſe / 14, 11 # v9 
and patience) walk.not after the fleſ6, Rom. 8.x, Then preſently is © * 1a 
he ſet right again in Gods favour, apon Tn the ſo. > / hay | 

there Hf foo 3 napat's by wn th 2,., 24, __ »,, Jemnities, ,7. 0 
P th, go | G07 1», y5CA AIC Og. one i ——_ 144*K | 
} as 0<a7 6! <>, © 9 <8 25 | >et. nd R Uh + NITKIS 24 =o © effec,» CH, (2194. 
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Sec. 48. 


. >  lemnities, as it were, payment of the fees of the court) humilia- 


tion; contrition, confeſſion, and lowly ſupplications to God for 
pardon in Chriſt, and ſothen to him thus repaired there is #0 
condemnatien;befide the forementioned cffeRs that attended that 
_— the time there 1s no. future arrear behind in the other 
world. ; 

As for the vther effc& of fin in this life,the waſting of the Con. 
ſcience, or provoking of God to withdraw his grace, though 
any ſuch a& of wilful! ſia may juſtly be thought co doe that alſo 
in ſome degree, firſt, to ktop God from going on in his current 
of liberality ; and ſecondly, to caſt us back from that plenitude 
and abundance, , which before in the riches of Gods bounty in 
Chriſt was afforded,and ſo much weaken our ſtock of grace,leave 
us much more infirme then we were before the commiſſion ; yet 
we find not any threat in Scripture that God will;upon this pro- 
vocation of one ſingle a& not perſiſted in,preſently withdraw all 


vet grace,but we have reaſon to hope what the article of our Church 
. ſuppoſes, that in this cafe he leaves ſufficient grace to enable that 


child of his, that thus fals, 6y that his grace to return again. 

' "Andiif that fad preſage, Heb. 6.6: ſecme to any to withſtand 
this, the anſwer will be prompt and eafic, by obſerving that the 
word zueameo%vlec, there | the fakers away] (ignifies more then 
fom6 one ſingle a& of fin preſently retracted again, even a,gene- 
rall apoſtacy im their practice; (if not in their faith) a return to 
their ſormer unregenerare fins, (as the phraſe eunaaxirles 1715v- 
Tor{ they. being entangled are overcome | notes, 2 Pet.2.204. a place 
perfeftiy parallell ro this, and) as in this place the Ancients have 


4 generally interpreted. And then, though ſuch indulgenee in ſin, 


ſuch returning) to the vomit or mire againe in that other place; doe 
provoke God to-withdraw his grace neceſſary to enable them 
to repent, yea, and caſt them back into a-Wor/e eſtate then they. 
were in, not onely before ſuch ſinning, but even before their con- 
verſion, 2-Petr.2.20, Yet that God will ſo puniſh with totall de- 
ſertion any.one aRt.or commiſſion preſently retraRted again, *cis 
not afficmed here, nor any whereelſe, that I have obſerved, but 
rather on the contrary, that he will vifit them with chaſtiſements 
which are a grace and a meanes to recall them, without any utter 


forſaking or taking of hu loving kindnes from them, Plal, 89. 33, 35+ 
| " That 


- Bt 
TEC de Cor IE =o 


6-1 FRGA 


S < as Lb 
" 


of Conſcience. 


27 


That this matter may be throughly cleared,I ſhall ſuppoſe this SedF. 50. 


obje&ion made againſt what hath hitherto been ſaid of it, that: 


it may ſeem by this dotrine, [ that the regenerate man may be 


under Gods diſpleaſure?) thar he that remains ſanRified may be 


unjuſtified, for ſo he will be, if all his ſins be not forgiven him, 


which they are not, if this ad of fin not yet repented of, bee. 


not forgiven. In anſwer to this, I ſhall reinforce my affirmati- 
on that of neceſſicy ir malt be granted, if we beleeve the Scri- 
pture, that any ſuch a of ſin unretrated- by repentance, doth 
certainly ſtand upon the ſinners ſcore unremitrted ; for that God 


(as ſome affirme) doth ax the firſt at of my being juſtified for-' 


give all my ſins not onely paſt, preſent, but onely future roo,can- 
not be ſaid, but upon a ſuppoſition that that man will never 
commit any ſuch ſinne againſt which the Goſpel threatens pe- 
riſhing, 5. e. any deliberate preſumptuous ſin, (which ſuppoſition 
if it were true, would inferre an impofflibility of the regenerate 
mans thus ſinning, not aſſurance of his pardon without (or ab- 
ltraRed from the conſideration of ) his repentance, which is the 
onely point in hand) for if he doe, then upon confeſſion and 
forſaking, there is promiſe of mercy, and not otherwiſe; and in 


- brief without repentanre there is no remiſſion : and therefore 


"tis obſervable, that they which thus afficm, finde themſelves en- 
forced to-fly to Gods omnipotence and immenſity ; to whom all 
things are preſent, by help of which they can conceive and re- 
ſolvethar at the time of that ſins being upon him unrepented of, 
God yer ſeeing his future repentance as: preſent, may ſeal his 
pardon, and then may by the ſame reaſon, doe fo alſo before the 
commiſſion ; the weaknefſe of which arguing, I ſha'l-no farther 
demonſtrate: chen by this rejoynder, that by the ſame reaſon it 
might be ſaid, that.a man is juſtified before he is born, which yer 
the objectors doe not affirm, bur that at.the time of his firlt con- 
verſion, be it at fuch a. Sermon or the like, he was juſtified, and 
then all his paſt, preſent, and to come, forgiven him, which 
is as Contrary to the notion of all things being preſent with 
God, as to ſay that thisat of commiſſion is not forgiven rill 
it be repented of, for ſuce the time before that mans byth, and 
the time after it, are as truly preſent to. God before all eternity, 
as.the.time of this commiſſion and that repentance, 
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Sed. 52. 


Sed. 5 3. 


The onely way for us to underſtand our ſelves or any thing 
that belongs to Gods ations concerning us, is that which the 
Scripture Fopoſes and commands us to walk in, not the way 
of Gods ſecret counſels, (which if we knew, vere no longer 
ſecret) not the way of Gods immenſity, (which if it were in- 
celligible by us, were not immenſicy) but the way of his revea- 
led will, which is, that whenſoever the finner repenrech him of 
his fin, and amend: his life, he ſhall have his ſin 4/orred owt, and 
prit out of Gods remembrance, i. e, forgiven unto him, and not till 
then: and to ſuppoſe he may have remiſſion before ſuch repen- 
tance is to ſuppoſe God perjur'd who. ſwears he ſhall not, and 
co lay falſity to the Charge of the whole Goſpel, which reſolyes 
except ye repent, ye ſhall all periſh. . 

To all this I might farther add, that Gods juſtifying the faith- 
full man, is che approving his fidelity upon tryall of it, and ſo 
acquitting him (upon a Hou4u) or probation) from ſuſpicton of 
hypocrifie, pronouncing him faithfull, or Evangelically righte- 
ous, and upon that, owning him as a friend, entring into Le 
with him, as might appeare by Gods juſtifying Abraham and cal- 
ling him friend ( in the ſenſe whercin they are Chrilts friends, 
which doe whatſoever he commands them, ſo approve themſelves 
unto him ) if it were now ſeaſonable to examine that buſineſſe. 
This being ſuppoſed, it would be moſt evident, that ſuch an a& 
of known deliberate fin committed in time of tryall, is quite 
contrary to juſtification, even as contrary as Abrahams refuſing 
co beleeve Gods promiſe firſt, or after to ſacrifice [/aac, you 
may ſuppoſe would have been. Of which, the leaſt that can be 
ſaid, will be this, that ſuch a falling is a ſhrewd blemiſh to fince- 
rity, which will make it neceflary for him that is guilty of it, to 
repair his credit with God by expreſſing a great ſenſe of his miſ- 
carriage, and by many future performances of conſtancy, and re. 
ſolution, if ever he hope to be approved, or jofffiet by him. 

But now having thus far confirmed this,and ſo rather ſtrength- 
ned, then weakned the objeRion, the next thing I ſhall deſire 
may be obſcrved is this, that every non-remiſſion of a ſin for 
ſome time, every diſpleaſure of Gods, every not-imputing to 
righteouſneſſe, is not an utter interciſion of jaſtification, 'is not 
a calling all the former forgotten fins ro remembrance, _ to 
uch 
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ſuch onely an Apoſtaſie, or continued falling away from God, 
betrays the ſoul. For, the whole current of my life may approve 
my fidelity to God, though ſome one ation be very contrary to 
it ; Nay ſecondly, a father may be diſpleaſed with his ſon for 
ſome one fault, and yet not difinherit khim,nay upon farther pro- 
yocation he may caſt him out of his family, and yet afcerward re- 
ceive him into it again, 

So that there are three degrees obſervable in this matter : firſt, 
diſpleaſure ; ſecondly, wrath ; thirdly, fury. Firſt, withdrawing 
of the Fathers favour, ſuſpenſion of pardon, ſo 'tis in caſe of any 
ſuch ſingle a& of fin preſently repented of, conſidered before its 
retraation. Second, caſting out of the family, totall intercifion 
of mercy for that preſent, ſo 'tis incaſe of ſuch fin perſiſted in 
indulgently. Third, utter finall irreverſible abdication, ſo 'tis in 
caſe of finall obduration, 

This may be illuſtrated, firſt by a vulgar, then by an eccleſiaſti- 
call reſemblance. Among friends, 1, there may be a matter of 
quarrell, diſlike, diſpleaſure, and one friend 5alkly frown upon 
the other, yea, and keep ſome diſtance from him, and be really 
angry with him, for ſome a&@ of injury done by him, contrary 
to the laws of friendſhip, which till he hath ſome way repaired, 
. the friend may juſtly not pardon him, and fo abſtain for that 
preſent from the former degree of familiarity witch him : bar 
then 2. the injurious friend may continue as injurious ſtil}, and go 
on and petrfilt in that courſe of faiſenes or unfriendlines,and then 
the injur'd friend wholly forſakes his company, breaks off thoſe 
bands of friendſhip with him, yet ſo as that upon the others 
relſenting and amending , he may yet again return to him , and 
ſo that totall ſeparation prove no finall one: 3. there is, upon 
obduration or no manner of relenting, a finall irreverſible 
breach. 

The ecclefiaſticall reſemblance is, that of the three degrees of 
excommunication among the Jews, the firlt or loweſt, was 3d- 
dx; (eparation, not totall turning out of either ſacred or civill 
ſociety, but remotion to a diſtance, that the offender ſhould 
not come within four Cubits of any other, and fo be denyed 
the peace of the Charch, and the familiar kind of Communi- 
| on, Which others enjoy. Above this there was cherems which 
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Sef. 58. 


was 4 totall excluſion or diſtermination with anathema's or ex- 
ecrations joyned with it, but yet was not finall ; then thirdly, 
there was Schammatha giving up to deſtrnRion: or deſolation, 
delivering up to Gods comming in judgement, and that was ir- 
reverſible. 

Now for the full ſatisfying of the argument, (having already 
ſhewed you the ſtate of this offender in reſpe& of juſtification) 
ic will onely be neceſlarie to adde one thing more, that the ſtate 
of the ſame man as it reſpeAs.ſanAification, is parallel and ful. 
ly proportionable to the ſtate as it reſpeRts zultification, and fo 
the objeRion will quite fall to the ground, 

To the clearing of which you mult know that ſanRification 
may be.conceived-.in a double notion, I. as a gift of Gods, a. as 
a duty of mans. To prevent miſtake, this I mean, God gives the 
grace of converſion and ſanRification, and he that is effeQual. 
ly wrought on by that grace, is converted and ſanAified ; this 
is it which I mean, by the firſt notion of ſanRification, as it is a 
gift of Gods : But the man thus converted and ſanfified, 5. e. 
thus wrought on and <cffeRually changed by the Spirit of 
God, is bound by the Goſpel-law to operate according to 
this principle, to uſe this talent, and this is called, to have grace, 
Heb. 12. 28.5. e. to make uſe of it to the purpoſe there ſpecift- 
ed of ſerving God iwvagicws (5. e, either well-pleaſedly, cheerfully, 
willingly, or wel. pleaſingly, ſo as God may and will accept) 5: 
righteouſneſſe and godly fear, according to the notion of Having 
in the parable of the talents, where 'tis ſaid that rs him that bath 
ſhall be given, i, e. to him that makes uſe of the talent intruſted to 
him, operates accordingly, doth what that enables him ro doe, 
offends not againſt it by idleneſſe, or by commiſſion of contrary 
ſins, which he that doth, is the 20» habens, he that hath not there, 
from which ſhall be taken away, &c. And this having of grace 
is it which I mean by the ſecond notion of ſanRification, as it 
isa duty of mans, which I conceive is meant by the Apoſtle, 
when he ſaith, this 2 the will of God, even your Sanftification ; and, 
he which hath this hope purifies himſelfe ; and, let 4 cleanſe our 

ſelves from all filthineſſes perfeting holineſſe : all wich places 
ſuppoſe the thing ſpoken of, to be the duty of man, which by 
che help of Chrilt frengthning him, he is able to performe, and 
therefore 
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therefore upon the ſuppoſition of Gods 'working in hins both to 
will and to dee, to will, by ſanRifying, to doe, by afliſting grace, 
he is incited and exhorted by the Apoſtle, tw Work, out bus own 
ſalvation. 

This being thus cleared, *cwill be eaſily granted in the ſecond 
place, that every ſuch ad of deliberate commiſſion as wee now 
ſpeak of, is contrary to ſanQtificarion in this latter notion, con- 
trary to the duty of the ſanRified man, from which breach of 
duty it was, that we bound him before under that guilt, which 
nothing but repentance could ridde him of; and if you mark it, 
that is the onely thing which contraQts a guilt, the doing ſome- 
what contrary to dxty, and ſo the want of this ſecond notion 
of SanQification, it is the want of ſanRified operations, which 
interpoſes any rubs in the buſiueſſe of our juſtification, and 'not 
ſo properly that wherein God onely was concerned, his not gi- 
ving grace ; guilt being ſtill a reſule from fin, and fin being a 
breach of the law, a contrariety to duty and not to guile ; and 
though he that hath not received the gift of ſanRification be not 
juſtified, yet the cauſe of his non- juſtification then, is not, in pro- 
per ſpeaking, Gods not having given him grace to ſanQify, (for 
that is but a negativething, and cannot produce non-juſtificati- 
on, which is in effc& a poſitive thing, by interpretation, ſignify- 
ing condemnation, two negatives making an affirmative, non- 
jultifying being non-remitting of ſin, and that the aRuall impu- 
ting of it to condemnation) but the ſins of his former and pre- 
ſent impenirent unſanRified life, | | 

This alſo being thus cleared, I ſhall onely adde a third thing, 
and then conclude this matter, that in che ſame proportion that 
any ſuch a& of fin doth unjuſtify, ic doth unſanRify alſo, 5. e. 
ſhake and waſte, though not utterly deſtroy, that ſanRified ſtate 
that before the man was in, by the gift and grace of God, 

For as there were three degrees of provocation in the matter 
of juſtification, ſo are there alſo in this of ſanRiſication, [the firlt, 
grieving the Spirit of God, Eph. 4.30. relilting it, traſhing of God 
in his courſe of grace and bounty towards us, putting our ſelves 
| under xiddzs, as it were,in reſpe& of Gods grace;as well as his fa- 
vour, and ſo weakning our ſtock of ſanQity, and this the delibe- 
rate a& of ſin may be thought to doc. The ſecond, is quenching 
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SefF., 62. 


Sef. 63. 


Sect, 64. 


of the Spirit, 1 The. 5. 19. putting it quite out, rebelling and vex- 
ing bus boly Spirit, 1{. 63.10. rotall extin@ion of grace, the (he- 
rem that brings the preſent curſe, or avathewa along with it ; 
and this is not done by one fin not perſiſted in, but onely by a ha. 
bit, or indulgent covcſe of finne ; and the third, is the deppighring, 
or doing defpight to the Spirit of Grace, Heb. 10, 29. that which 
is proportioned to Scammatha, that makes the finall irreverſible 
ſeparation between ns and Gods fſanQifying grace, the firſt did 
not wholly deprive the finner of all grace, no nor of ſufficient to 
enable to repent ; the ſecond did ſo for the preſent ; the third 
did ſo finally alſo. 

If you will now demand what are the effeAs and conſequents 
of that diſpleaſure of God, which this ſingle a of ſin brings up. 
on the offender ; I anſwer, that I have in ſome meaſure-anfwered 
that already, (hewed you at the beginning many lugubrious ef. 
feRs of it 4 and if that be not ſufficient to ſatisfie yon, or to 
ſhew :youTthenon- remiſſion of ſuch finne till it be retraed by 
repentance, Iſhall then proceed one degree farther yet, to tell 


on, SHE 

: That the method of Gods dealing in this caſe (of ſuch fingle 
as of commiſſion) ſeemeth by the, Scripture to be after this 
manner. Upon any fuch commiſſion, Satan is wont to accriſe 
that man before'God, [| Such or ſuch a regenerate child of thine 
is fallen into ſuch a ſin, and ſo'into'my hands as the Liftor] then 
to defire, or require ſolemnly, to have him to winnow, by infli- 
Ring puniſhments upon him ; and God yeelds many times to 
this demand of Satans, delivers the offender up to him in ſome 

limited manner. | | | "s 
To which delivering, though temptations (or aMiRions which 
ordinarily are ſignified by temptations in Scripture) are con- 
ſtantly conſequent, yet not utter deſertion or withdrawing of 
grace, but allowing of ſtrength ſufficient to vitory, Srapy 9% 
Intereyxcir,ability to bear,1 Cor.10.13. ixbarty, paſſage ont of thoſe 
difficulties in that ſarge place, agx#7oev xdew, /nfficient grace,2Cor, 
I2. 9, and affiltance of his faith, that i: fail not totally,'(which is 
the importance of Chrilts having prayed for Peter; Luke 22. 32. 
his interceſſion being a powerfull interceſſion (as may appear by 
his | Father, 1 knew that then heareſt mz alwayes, 70h,11.42.] wm 
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ſo in effec, the obtaining from his Father, and aRuall conferring 
on his Diſciple the grace which he prays for.) And therefore it 
is obſervable, that as thoſe which are thus accuſed and demanded 
by Satan, are generally ſuch as, were it not for this preſent par- 
ticular commiſſion, would paſle both with God and him, for 
faithfull Diſciples and good Chriſtians, and therefore doe ſtill 


retain that title, (as appears by the word «Seapay, when Satan is - 


called the accxſer of them, Rev.1 2.10. xa7iyogys dStapy, the ac- 
cuſer of the brethren, or the faithfull, it ſeemes they are faithfull 
ſill, chough they have been guilcy of ſome a, for which he thus 
accuſeth them, and ſo he is called, ayriS1x05 vudy, 1 Pet. 5« B. 
the plaintiffe or enemy, 2 Hiny, of you, i. 6. the ele, to whom he 
writes, c. I. 1.) ſo the end of yeelding to Satans requeſt in deli- 


vering them up to him is alſo gracious & fatherly,iya reriSrv3 G7, 


that they may be diſciplined, or taught not to blaſpheme, 1T im.1.20. 
ive WTgany,that he may be aſhamed,2Theſſ.3.1 4. ive mTridua cov, 
that the ſpirit may be ſaved, 1 Cor. 5. 5, Whereupon it is, that the 
Fathers fo clearly reſolve it far better,and more eligible to be de- 
livered up to Satan, then to be delivered up to ones'ſelf, or ones 
own affeQions or defires;the firſt of them being the ordinary pu- 
niſhment of ſome a&R,or aQts of ſin on purpoſe to recall to repen- 
tance ; the ſecond being the great plague of ſpirituall deſertion, 
inflited on indulgent continuers in fin, the firſt of them a mark 
of their not-yet-totall abdication, their continuance in ſon-ſhip 
whom God thus chaſters here, that he may not condemn them with 
the world;the ſecond,of their being cut off from that prerogative, 

whom God thus forſakes. | 
To which purpoſe, of Gods dealing mercifully with his ſer- 
vants in caſe of ſingle creſpaſſes preſently retrated by repen- 
rance, (ſo far as not to inflit any grand ſpirituall puniſhment 
upon them, ſuch as abſolute deſertion, or utter diſfinherizon) I 
conceive an Image repreſented to us in Chriſts command to his 
diſciples, how oft they ſhould forgive the treſpaſſing brother, 
Lutks 17. 4. If he treſpaſſe againſt thee ſeven times a day, and ſeven 
times a day turn again ts thee, ſaying, 1 repent, thor ſhalt forgive ; 
where treſpaſſing /even times is a pharſe, for [how oft: ſoever he 
treſpaſſe Jrhe word [ forgive Jnotes the obligation to puniſhment 
without forgivenefle, and the interpoſing the word [" RepenrJ 
E 2 pro- 
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proportioned to every tre/aſſe, fhews the neceffity of that con- 
dition to waſh off that guilt ; and the word ['7»r»] prafixt to 
that, argues the Repextaxce unavailable, if it contain not turning 
init; upon which, forgivenefle being there commanded, if we 
ſhall now adde that other place, far. 5. 36. where Gods mercy 
to us, is made the meaſure of our mercy to our brethren, the ar. 
gument will come home to prove that God doth fo deal with 
us, and conſequent!y that every ſuch a& of fin contraQs a guile, 
which is never pardoned but upon repentance, that upon the 
ſpeedy performance of that duty the patient is preſerved from 
any heavy ſpirituall puniſhment, which would otherwiſe attend 
that ſin, 

What we have hitherto ſaid on this particular, will ſhew the 
danger of every a& of deliberate ſinne, and yet withall the 
difference betwixt ſuch fingle afts preſently retrated by re- 
pentance, and the like perſiſted , or continued in. To which 
purpoſe *ewill be worth the while to behold what we finde re- 
corded of David. He, we know, had been guilty of ſeverall a&s 
of fin, mark't and cenſured in the Word of God ; and ſome of 
them ſuch, as for them he was in a manner delivered up to Satan 


_ to becontumeliouſ]y uſed (as he ſeems to conceive from Sh. 


mes curſing of him, 2 Sam. 16, 10. For .Shimei being an inftru. 
ment of Satans in curſing, and Satan thereto permitted by God 
upon ſome crime, for which-he had accuſed him to God;he there 
calls it, Gods ſaying to Shimes, Curſe David.) And yet becauſe he 
continued not with indulgence in any of them, (his heart pre- 
ſently ſmiting him, as in the caſe of numbring the people, and 
recalling him to inſtant reformation) fave onely in that con- 
cerning Uriah the Hittite (wherein it appears that he continu- 
cd near the ſpace of a year, from before the conception till 
after the birth of the child, as is clear by the time of Nathans 
comming to him, 2 Sar.12.1.) 'tis therefore left upon record 
by God : That David dia that Which Was right in the fight of the 
Lord, and turned not afide from any thing that he commanded hins 
all the dayes of his life, ſave onely in the matter of Uriah the Hittite, 

IKing.l5.5. | 
From whence although I ſhall not conclude, that God ſaw no 
other ſinne in David but that in the matter of Uriah, (becauſe 
I 
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I know he ſaw and punifht that of numbring the people, and for 
that other though not ated, yet defigned under oath againſt 
. Nabal, 1 Sam. 25. 22. Abigail dilcernes that it was a cauſlefle 
ſhedding of bloud,and an act of Revenge,v.3 1.and ſo no ſmall ſin 
in Gods fight) yer 'cis clear, that the fin in the matter of Uriah, 
chat only ſin continued in for any long time, made another man- 
ner of ſeparation between God and Daw, contracted another 
kinde of guilt, (and was a far greater waſter to Conſcience) chen 
any of thoſe other more ſpeedily retracted fins did, was the on- 
ly remarkab!e <750x5 drawing back, or turning aſide from obe- 
dience to God,the only grand defection, ſhaking off Gods yoke, 
and ſo the only chaſme in his regenerate ltate- 

Theſe four propoſitions being premiſed, whereof three were 
affirmative, and this laſt of a middle nature, the reſt will be ne. 
gative ; as 

Fifthly,that Hypocrifie is not reconciſeable with a good Con+- 
ſcience. I mean not Hypocriſie which conſiſts in the concealing 
from the eyes of men the fins of frailties he is guilty of : for ſup- 
poſing thoſe frailties to be what they are, 5. e. acknowledging in 
them a guiit proportionate to their nature, I cannot ſee: why 
the bare defire to conceal them from the eyes of men (ſepara- 
red from the fins or frailties themſelves, and from any treache- 
rous defigne in ſuch concealing) ſhould be thought to ſuperadde 
any father degree of guilt ; when on the other ſide the publick- 
neſſe of a finne is an aggravation of it, makes it more ſcandalous, 
and fo more criminous alſo. Nor againe doe I mean that.hypo- 
criſfie, which is the taking in any thought of the praiſe of men 
(and the like) in onr beſt ations; for as-long as we have fi:ſh 
about us, ſome degrees of this will goe near ſometimes to inſinu- 
ate themſelves, & chen though they prove blemiſhes to thoſe belt 
ations, and by anticipating the payment and taking it here be- 
fore hand, rob ns of that heavenly reward hereafter, which would 
otherwiſe be re»4red to us according to theſe workes, yet (till being 
but ſpots of ſens, reconcileable with a regenerate eſtate, (as the 
ſtraw and combuſtible ſuperſtruRion, is (in S: Pal) compatible 
with the true ſubſtanciall foundation). they will be reconcileable 
with good Conſcience alſo, which is alwayes commenſurate ro 
a regenerate eſtate. | 
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But the hypocriſie, which I meanis, firſt, chat which is oppoſice 
to (and incompatible with) ſincerity ; firſt, the deceiving of men, 
with a pretence of piety putting off the moſt unchriſtian ſins, ha. 
ving no more of Chriſtianity then will ſerve to miſchieve others, 
;.c,5nly the pretence of it to diſguiſe the poyſon of a bitter heare. 
Secondly, the deceiving of God, or thirdly, his owne ſoul, not 
dealing uprightly with either ; and nothing more contrary then 
this to a good Conſcience. 

Secondly, the maimed mutilate obedience, the compound- 
ing betwixt God and Satan, the Samaritans fearing the Lord and 
ſerving their own gods, joyning others with God, and paying 
to them a reſpeR equall or ſuperiour to that which they pay to 
God, ſerving Mammon and God, 'or Mammon more then 
God. Or 

Thirdly, the formall profeſſion, the 45ue or out-ſide garbe of 
godlineſſe, not joyning the inward, but making a meer pageant 
of piety, denying the power thereof. Or 

Fourthly,cthe hypocrifie of the wiſher and woulder,that could 
wiſh he were better then he is, could be well pleaſed to dye the 
death of the righteous, to have all the gainfull part, the revenue 
and crown of a good Conſcience, but will not be at the charge 
of a conſcientious life, Or 

. Fifthly, the hypocriſie of the partiall obedient, that is a 72g- 
corait]ns of duty, chooſes ont the eafie, ſmooth, pliable do- 
Arines of Chriſtianity, the cheap or coltleſſe performances, the 
dSdmavoy ooiBeriey, Will ſerve the Lord his God of that which coſts 
him nothing, will doe ſome things that have nothing contrary to 
paſſions in general), or particularly to his paſſions, like Herod 
chat could hear John Baptiſt g/adly, be preſent at as many Ser- 
mons as he could wiſh, (and many the like painleſſe performan- 
ces) but when the weightier matters of the law expe to be ta- 
ken up alſo, cannot ſubmit to ſuch burthens. Or 

Sixthly, the hypocriſie of the temporary, which abſtains only 
as long as the puniſhment is over his head, and awes him to it, 
or as long as he meets with no temptations to the contrary ; 
both which what place they have in the deathbed repentance - 
even when it is not onely a ſorrow for fin, but a refolation of 


amendment alſo, I leave it to conſidered, Or 
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Seventhly, the hypocriſy of thoſe which commit evill that 

d may come of it, who venture on the moſt un- chriſtian ſins 

for Gods glory, accept the perſon of the Almighty, do injuſtice 

for his ſake, or rather ſuppoſe him impotent, and fetch in the 

Devill of their own vile luſts to relieve and afliſlt God, of whom 
the Apoſtle pronounceth their dawnation is juſt, Rom.3.3, Or 

Laſtly, the hypocriſy of him which keeps any one cloſe unde- 
poſited fin upon his ſoul, . Theſe are each of them contrary to 
ſome part of the ground of good Conſcience, to the foundation 
of Chriſtian confidence, ſome to the ſircerity, ſome to the reſo. 
Intion, and ſome to the obedience, 2» ni71, in all, and ſome to 
the perſeverance which is abſolutely neceſſary to the good Con- 
ſcience, 

A ſixth propoſition is, that a ſupine wilfull courſe of negli- 
gence and ſloath, whether induties of mans particular calling, or 
more eſpecially in the duties of the generall calling as we are 
Chriſtians that fin of 2xy/#a, is not reconcileable with a good 
conſcience, (Omifſions being deſtraRive, ſuch they may be as 
well as commiſſions) whether it be omifſion of the performance 
of mora!l or Chriſtian precepts, ( Chriſts improvements of the 
Law ina Sermon on the Mount, being not only as Counſcls 
but Precepts obligatory eo Chriſtians) or whether-it be only the 
wilfall ſupine ſlothfull negleRing the means of knowledge, ſuch 
as are agrecable to my courſe of life ; Or the negleRing co make 
uſe:of thoſe means 'whichare neceſlary to enable me to ger out 
of any fin : (One a of which nature was by Chriſt noted and 
cenſured in his Diſciples, Their .»ot faſting and praying to caſt ont 
that Dewill that would not otherwiſe be caſt ont.) Or the not a- 
voiding ſuch occafions which are apt 'to betray meto it ; Such 
a&s as theſe, are (as Chriſt ſaithto thoſe Diſciples) ads of farrh- 
leſnefſe and perverſneſſe, Matth. 17. 17, and conſequently the 
continued courſe of them contrary to the ſincerity of endeavour, 
and ſo unreconcileable with a good Conſcience, 

The ſeventh propoſition is, that all habituall cuſtomary ob- 
durate (inning is unreconcileable utterly with a good Conſci- 
ence. I adde the word [ O#4zrate) which ſignifies the hardning 
of the heart againſt the knowledge of the truth, againſt exhor- 
tations, againſt threats of Gods word, againſt checks of natural! 

Conſcience, 
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Conſcience or illuminations of grace, againſt reſolurions and 
vows to the contrary, for this will make any habit certainly un- 
reconcileable with a good Conſcience ; Whereas *cis poflible 
that ſome cuſtomary ſinning may be thropgh ignorance of the 
duty, and that ignorance if it be not contrated by ſome wil- 
fulncfſe of mine may be matter of excuſe to me, and fo recon- 
cilcable with good conſcience by force of the ſecond propoſiti- 
on. But the obCurate holding out againſt Gods ſpirit, either 
knocking for admittance, but not opened to, or checking and re- 
ltcainins from fin after converſion, and not hearkned to, refiſt- 
ing all Gods methods of working on us, and ſtill reſolutely walk- 
ing after the fleſh, this is by no means reconcilcable with a good 
Conſcience, nay nor any habit of fin ſimply taken (for that is ex- 
cluſive of che hadit of piety neceſſary to the good Conſcience ) 
unleſſe it have that anthentick plea of faultlcfſe ignorance to ex- 
cuſe it, 
The eighth propoſition is, that any deliberate preſumptuous 
a& or commiſſion of any fin, againſt which damnation, or not 
inheriting the Kingdome of heaven, is pronounced in the New 
Teſtament, being not immediately retraed by repentance,humi- 
liation, and all the effeRs of godly ſorrow, 2 Cor.7.1 1. is wholly 
unreconcileab!e with good Conſcience, Such are Gal.5.19. Adwl- 
tery, fornication, uncleanneſſe, laſciviouſneſſe, (four diſtin de- 
grees of incontinence) 1dolatry, witchcraft, (two degrees of im- 
piety) hatred, variance, emulation, Wratb, ſtrife, ſedition, bereſies, 
envyings, murthers, (nine degrees of the pride of life, or that 0- 
ther branch of carnality lowing from $v,u3s, or the iraſcible fa- 
culty) druzkenneſſe, revelling, (the ſpecies of intemperance) and 
ſuch like : and the ſame with ſome variation and addition, 1 Cor. 
6.9,10, and Epheſ.5.5. Every one of theſe at the very commiſli- 
on have the nature of peccara ſaxciantia, wounding the ſinner to 
the heart, letting out a great deal of good blood 2nd vitall ſpi- 
rits, and weakning the habit of Chriſtian vertue, of peccata cla- 
mantia, Crying ſins, the voice of conſcience ſo wronged by them, 
calling to Heaven for judgment againſt ſuch oppreſſours, or per- 
haps Satan carrying an accuſation chither againlt ſach offenders ; 
and if upon this they be not ſtraight retraRed by an earneſt con- 
trition, humiliation, and repentance, they then proceed farther 


ro 
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tobe ( any one aQt of them ) peccata vaſkantia conſcientiam , fins 
waſting and diſpoiling the conſcience, betraying to ſome ſadder 
puniſhment, even deſertion, and withdrawing of grace, and de- 
livering up to our own hearts luſts, a conſequent of which are all 
vile affeRions, Row 1.and that zareez.curling, Heb.6.8. | 

Juſt as it was the manner of the ewes judicatures. He that 
was puniſht by their 11) ſeparation or 4poez7ubs, ( not permit- 
ted to come near any man within four Cubirs ) if he did not 
thereupon ſhew and approve his repentance within the ſpace of 
two moneths, on that contumacy was then ſmitten with their 
DIN the anathemation or execration, and ſometimes caſt-into 
priſon. So is Gods dealing with the ſinner remaining impeni- 
rent for ſuch a ſpace, ſabſtraKion of Gods Grace an4 Spirit, the 
curſe of the Goſpel is his portion. 

For the clearing of which truth yet farther,*twill be obſervable 
that the danger that ariſes from one fin of the firſt magnitude, 
againſt which the ſentence is pronounced, that they who are 
guilty of ſuch , ſhall never inherit eternall life, is or may be to: 
him that after the knowledge of the truth relapſes into it as 
great as that which is incurred by many leſſer finnes, or by a 
relapſing into a generality of impure life, and therefore the re- 
maining in that one fin,will be as unreconcileable with a regene- 
rate eſtate , as the remaining in many other, and proportiona- 
bly one a& of it as noxious and waſting to conſcience, as apt to 
provoke God to withdraw his Spirit; as many a&ts of thoſe 
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leſſer ſinnes ; and though neither any ſingle a& either of leſſer - 


. or greater fin in a fincere lover of Chriſt, preſently retraRed, 
(as it will be if he continue ſo ) doth ſo grieve, as to quench 
Gods Spirit utterly, ſo provoke God, as to make him wholly 
withdraw his Grace and totally deſert him ; yet if that one ſin 
be continued in, favoured and indulged to, either by multiply - 
ing more aQs of it, or by not expreſſing repentance for it by all 
thoſe means which the Apoſtle requires of his inceſtuous Corin- 
thian , or which are named as effefts of godly ſorrow, 2 Cor.7. 
IT. this direfull puniſhment of deſertion is then to be expeRed 
as the reward of any one ſuch ſinne, and from thence will follow 
an impoſſibility for that man ſo deſerted ever to returne to re- 

F pentance 


of Conſcience. 


Sea. 33. 


Set. 84s 


pentance again, Gods ſpeciall aid, which is now withdrawn, be- 
ing abſolutely neceſſary to that, 721 

Where yet of thoſe, that thus remain in any ſuch ſin, there is 
ſome difference ; For ſome that ſo remain in ſin, doe ſo remain 
chat they deſire not to get our of it, bate to be reformed ; others 
though enſnared fo in fin ghat they cannot get out, yer are yery 
carneſt and ſollicitous to finde out ſome means to break through 
and eſcape out of thoſe ſnares, and then this latrer ſtate of ſoule 
though ic be not ſufffcient co give claime or right to mercy, (the 
victory over the World, the aRtuall forſaking of all ſach fins being 
neceflary to that, and not onely our wiſhes that we were victo- 
rious ) yet is it a nearer and more hopefull capacity of the grace 
of Repentance , more likely to be bleſſed by the recurning of 
Gods Spiric enabling to repent, then that former ſtate of con- 
remptuous continuers inthe ſame fin appears to be. 

For though in both theſe Rates there is ao repenting with- 
out Gods new gift of grace, and no abſolute promiſe that God 
will be ſo gracious to ſuch finners, yet there is a place, _ Fo 
16. which makes a difference between ſinne unto death, and 
ſinne not unto death ( both of them ſtates of impenitence and 
perſiſting in ſinne , but differing as the two latter degrees of 
Excommunication did among the Jewes , Cherem and Scham- 
matha, both nothing a totall ſeparation , but the latter a finall 
alſo, and by the compoſition of the word intimating death or 
deſolation, giving up the ſinner to Divine vengeance, as hope- 
lefſe or contumacious, in reference to- which the phraſe is 
here uſed, a finne unto death, whereas the tother , of impeni- 
tence, not arrived to that deſperate contumacy, is a ſtate of 
curſe under Cherem or Anathema, but not unto death yet ) and 
allows this priviledge to the prayers of the faithfull men for 
others, that they ſhall obtaine life for thoſe that have ſinned not unto 
death, where that [| the not being ts death *] of a finne, is to be 
taken not from the matter of the ſinne , bur from the diſpoſi- 
tion of the ſinner, and ſo from this defiring to get out, though 
he remain in it, or ſomewhat anſwerable to that, might, if a- 
ny doubt were made of it, be.proved as by other arguments, ſo 
by-putting together the peculiar aſe of the word duagradvey in - 
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that Author, for abiding and continging in {inne, and the no 
extenuation that ſuch abiding is capable, of ( ſo far as to make 
one ſuch abiding ſo much leſſe then another ſuch abiding, as thar 
one ſhould be called #; Saya73y , tother not ) fave onely this of 
wiſhing and having and labouring to get out, which ſuppoſes 
ſome remainder of exciting, though not of ſanRifying or aſfiſling 
grace)while the other goes on without any care,or love,or deſire 
of Reformation. 

And though ſtill there be no promiſe that fuch a relapſt un- 
reformed ſinners prayers ſhall be heard for himſcif upon that 
bare defire to get out, which his praying for grace will ſup- 
poſe, ( there being no ſuch promiſe of grace to the relapſt per- 
ſon upon his prayer , as there is to any elſe ) yet 'cis clear from 
that «place of Saint oh», that this priviledge belongs to the 
prayers of other faithfull penitents for ſuch a more moderate 
degree of unfaithfull impenicents apon their requeſt God will 
give life to ſuch, 5, e, ſuch a degree of grace as thall be ſuffici- 
ent to enable them to recover back to- repentance, of which 
being given them upon the other prayers, if they make uſe, 
(as infallibly chey will if they were and continne to be really 
ſollicitous to get out of that ſtate ) they ſhall undoubtedly live 
eternally. 

The praftiſe of which DoRrine of Saint Zohns thus explai- 
ned you ſhall ſee every where in the ſtories of, or canons for 
the penitents, where they that for any finne of Eccleſiaſticall 
cognizance were excommunicated', did return to the peace of 
the Church , ( an image of the Peace of God ) by ſeverall de- 
grees, of which the firſt was, to ſtay and ofc lye without the 
Church doors, and in the Porch at hours of Prayer, and de- 
fire thoſe that retained the honour of being acconnted faith- 
full, and\ſo had liberty to go into the Church, to pray to God 
for them. Which as the ſecure ſupine negligenc impenirent was 
not likely to do, ſo was he not to expeRt the benefit of it,nor the 
Chriſtian brother obliged to pray for him, though yet by Saint 

ohns [" % as ineirns airy, I fay not of that or concerning that 
ate of ſin that he ſhall pray ] Iam not convinced that it were 
unlawful! ſo to do. 


See?. 85. 


Sed. $6. 


F 2 = 


42 


of Conſcience. 


Set, 87. 


Seft. $8, 


| Sect. $89. 
| Sef?, go. 


Sect. gn, 


By all chis thus ſet and bounded with its due limitations, the 
truth of my eighth propoſition will appear , of the unrecon- 
cileableneſfe of ſuch preſumptuous as of ſuch branded fins un- 
retra&ted , with a regenerate eſtate or good conſcience, as being 
indeed quite contrary to every part and branch of the premiſed 
ground ofa good Conſcience. 

To which all that I ſhall adde is onely this, that he that 
tenders but the comforts of this life, :. e. of a good Conſcience, 
will be ſure never to commit deliberately and preſumptuouſly, 
or having by ſurreption fallen , never to lye down or continue 
one minute unhumbled unreformed in any ſuch ſinne, on which 
that direfull fate is by Chriſt or his Apoſtles inſcribed [ (hall 
not inherit the Kingdoime of Heaven : ] where yet as I ſhall not 
affirme that none ſhall ſubje& us to that danger but thoſe which 
are there ſpecified,'(for there is added [_ and fuch like, Jand other 
ſins there may be committed with the like deliberation and pre. 
ſumption, and ſo as contrary to Conſcience ) ſo ſhall I not ſay 
that all that commit any one a of any of theſe without that de- 
liberation and preſumption, or that are preſently by their own 
heart ſmirten and brought to repentance for them, ſhall incurre 
that danger ;for the words Tegwoylss and morZyres, the doers 
and committers of them, ſignifie the deliberate committing and 
indulgent yielding to them , contrary to which the excuſe of ſur- 
reption at the time and the inſtant ſubſequent retraRation of 
them ( by contrition,confeſſion,forſaking,and re-inforcement of 
?reater care and vigilance for the future ) will be ſure means to 
deliver from that danger. 

Whereto yet this caution muſt be annext which may paſſe 
for 

A ninth Propofition. That the frequency or repetition of 
any ſuch aRts after ſuch contrition and reſolution is an argu- 
ment of the unſincerity of that contrition, of the deceiveable- 
neſſe of that pret:nded greater care, and ſo a ſymptome of an i!l 
Conſcience , as the ſpreading of the $kall or leprofie after the 
Prieſts inſpeRion is ſufficient to pronounce the patient unclean, 
Levit.13.and as that diſeaſe in the relapſe may be mortall which 
at firlt was not, : 

Other more particular niceties I confeſſe there are, the di- 
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ſinguiſhing of which might be uſefull for ſome mens ſtates, 
and help to diſabuſe them both out of an erroneous and a ſe. 
cure, yea and an overtrembling Conſcience. But becauſe that 
which would be thus proper to one, being layed down in com- 
mon, or caſt into the Lottery , might have the ill hap to be 
drawn by him to whom it is not proper, ( as that Phyſick which 


would purge out a diſtemper from one, will breed a weaknefle 


in another ) and becauſe no wiſe man ever thought fit to take 
Lawes out of generalities, I ſhall reſolve rather to obey ſuch rea- 
ſons, and to be dire&ed by ſuch examples, not to deſcend to 
particulars, then to be in danger firſt of tempting the Readers 
patience,then of interrupting his Peace, 


Pray for #4, for We truſt we have a good Conſcience,in all things 
Willing to live honeftly.Heb.13.18. | 
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E that would know the true proper full impor- $e@, x. 
Eng cance of the word Scandall or Offence, or to be | 
| il Oferided or Scandalized (as they are taken for 
Ry D941 the ſame) necd not ſeek into many authours for 
24 it, The new Teſtament, and the Apocryphal 
=——==== books, and the Greek tranſlation of the old 
Teſtament, are the prime authours that have uſed theſe words, 
and all other latter Chriſtian writers may juſtly be thought to | 
- havchad them from that Fountain ; ancient prophane writers 
- not affording them. From hence 'ewill be ſure juſt to infer, that SecF, 2, 
in as many ſenſes as the ſcripture Canonicall and HASTY | 
hath uſed the words, in ſo many they may be juſtly uſed, and in Pe 
no more. Now the uſes of the word: Scandall among them are oxdrSaxev. 
either naturall, (as generally in the old Teſtament) or borrowed, 
;, e, metaphoricall, (as chiefly-in the new.) It naturally ſignifies SedF, 3. 
three things. 1. A Trap,a Gin,or Snare to-catch anything : So in 
the Greek tranſlation of each ai word is uf'd, (being 


joyn'd with two other word which ſigaific /aare and giv) and in rays x. 
our new tranſlation is rendred a trap : wherefore in | axe of Iineg. 
Rom; 11. 9. where the ſame words are cited out of the Septnz= - 
gints tranſlation, and-not out of the Hebrew text of the' Pſalm, 
I ſhould' conceive it ſhould be rendred by analogy, not _—_ 
blocks, but giz, or ſome other word belonging to*this firſt ſignifi- 
cation; In this ſenſe it is uſed, 1 14.5.4. where it is all one with 
ſnare, and it is farther A (lajing Wait byvhe way) , | 

cate 
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205. 


fumbling block an 0 ccafion of ruine, or falling, or deſtruRion ; 


catch them treacherouſty. So again, Wi/d. 14. 11. the word is nſed, 
and explained by another word, ſignifying a trap, or /»are, the 
very ſame that was uſed in the Pſalms, and to the Romanes, 

2. It ſignifies any Obſtacle or kinderance laid in a mans way, by 
which the paſſenger is detain'd or ſtopr, peculiarly a arp Stake, 
fach as in time of warre mere were wont to put in the fields 
where their enemy ſhould follow, to wound their feet or legs 
in their paſſage : againſt which being ſo ordinary in war, they 
anciently uſed greaves of braſfe to defend their feet or lepgs, 
I Sam. £7.6. to which you may refer that Epithet ſo frequent 
in Homer, nuxynuids5,and yaaorynuiles Aya ; to fignifie thoſe 
graves braſen or otherwiſe, that the Grecians uſed; defcribed 
by that Poet, Ia. © by zynuis veor2v'sre xaarrhggro,made of tin,and 
covering the whole legge to the knee, of ſo firm a ſubſtance that 
it made a loud noiſe at the ſtroak of the weapon on it,-uegHaaiov 
#oydÞngs faith he, Thus is the word oxdyHaxcy uſed, Frdith 5. 1. 
where we render it :mpediments,a word ſomewhat teo general to 
fignifie thoſe ſharp ſtakes or other inſtruments to wound or gall 
the paſſengers, which are known to every body : for which I be- 
leeve we have ſome proper Engliſh word, I think it is a ga/-rrap. 

3+ The word ſignifies a fone or block in the way, at which men 
are apt (if they be not carefull, or if they goe in the dark) to 
ſtumble and fall : and thereupon inthe old Teſtament it is taken 
for a fall: and iſo ſometimes for fs, the fall of the ſoul, as Fudith 
I2..2. ( where theſe words [left it be a offence] would more 
clearly be rendred out of the Greek, /eft it become an offence, 1. a 

fine or pollution, as you may ſee in the ſame matter which is 
there treated of, Dax.1.8. Tob. 1.11, and 1 Sam. 25. 31.) and 
ſometimes for r#ine or deſtruttion, the fall of che whole perſon, 
which we are brought to by fin, as F#dith 5. 20. our Engliſh 
renders it 7#jne, and Pal. 49.13. where though we read foly, 
the Sepruagint read Scandal, by that rendring an Hebrew word 
which ſignifies both fofy and r#ize. I confeſſe this laſt a cceprion 
of the word for ric, is ſomewhat race, ( yet authoriz'd by our 
Engliſh.in the place of 744th) and therefore if any diſlike it, I 
ſhall not ſtand much upon it ; becauſe in both thoſe- places laſt 
mentioned it may well enough ſignifie {-, as that is a ſnare or 


in 


a9 . 


in whick ſenſe I conceive 'cis uſed, Zadg. 8. 27. where*cis rendred 
2 ſnare, 1. e. 2 ſin enſnaring or occaſioning ruine, 

Beſide theſe three fignifications, in which the word in Greek 
retained in our Language, is read in the old Teſtament, I am con- 
fident there is no other, ſave once, P/al.50.20. for ſlander,or calum- 
2y,or defamation, (for ſo the Hebrew there ſignifies) a ſenſe which 
yulgar amongſt us in Engliſh ; by a Scandali meaning a flander: 
bur that ſenſe being but once met with in the whole Bible,or twice 
at moſt, (Ecc/,27.23. where yet I conceive the tranſlation might 
be mended) will not deſerve to be taken into conſideration. 

Now for the uſe of the word in the new Teſtament : *cis firſt 
obſervable, that the beſt nomenclature for hard words in that 
is the obſerving the uſe of them in the Greek of the old, for 
the writers of the new Teſtament being Jews, not Greeks, wrote 
in an idiom proper and peculiar to them only, and thoſe other 
Jews that wrote alſo in Greek, ſomewhat differing from that 
of the Artick, or naturall Greek writers. And therefore we 
may well reſolve, that the uſes of the word, which we have there 
found and already obſerved, will be very inſtrumentall to the 
underſtanding of the ſame word, and others derived from it in 
the new Teſtament, And ſo much the rather becauſe, as I ſaid, 
no prophane Greek writer before the Scripture, is known to 
have.uſed.it ; only Arifophanes once a word neare it. This being 
premiſed, *ewill be worth our pains (at leaſt by fo doing we ſhall 
put the whole matter beyond exception) to ſurvey briefly all 
the places in the new Teſtament, where the word is uſed. 

To that end I ſhall begin with the firſt in my Concordance, 
which is Matth. 13.41. the Angels ſhall gather ont all Scandals ; 
tis in a ſenſe borrowed from the ſecond mentioned fignificati- 
on of a ſharp ſtake, which he who hath once met with and been 
gall'd by it, is wont to gather up and caſt into the fire, as there 
it follows the Angels for our ſakes ſhould doe, v. 24. (to which 
Saint Pawl alſo ſeems to allude, 2 Cor, 11. 29. in ptting Scan- 
dalizing and barning together)& denotes ſimply whatſoever may 
wound Or gall us in our Chriſtian courſe, and by that means fore- 
ſlow our pace, cauſe us to ſlacker or give over, or lye-down in 
the ſervice of Chriſt ; ſo Matth. 17. 27, Chriſt pays tribute, that 
he maynot effend the Jews, 5. e. = they might not think him 
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a Contemner of the Temple, to which the tribute was due, and 
ſo forſake and not believe in him, that he might not diſcon- 
rage them from following him. So Afatth. x 5. 12. the Phariſees 
hearing a dodrine that gall'd them particularly, were offended 
and forſook him ; that dotrine drave them away from follow- 
ing him. So againe (CMar.18. 7.) it mnſt needes bee that offences 
come, Which ſeemes to refer to fal/e defrines and berefies, if you 
compare that verfe with x Cor. I 1. 19. there muſt be Hereſies, 
(and Rom. 16. 17. where offences are ſaid to be contrary to the 
So in Polycar- Apoſtles Doftrine, and that they mult be avoided, as the Heretick 
pus's Epiſt. 29 muſt,751.3.10.) the venting of which all things of moſt hinders 0- 


the agar 4 | thers in their Chriſtian cowr/e, but whether it be meant peculiar. 
® <0 How ly of Hereſies,or exemplary fins, it matters not. To which ſoever 


,_ youapplyit, another place, Zuke 17, 1. will belong unto it al-- 
al —_ ſo, being the place direly parallel toit, So Mar. 18. 6. He 
Mev 18 109% that ſhall offend one of theſe Little ones, 5, e. hethat ſhall occaſion 

2 theirfalling off into any fin; or, which the place, eſpecially im- 


- Jeude- ports, by contemning them, diſcourage them from the ſtudy of: 
 nce*M _ iety. For ſo on the contrary ſide to receive themv.5. is by Saint. 


ark.9. 41. expreſt to conſiſt. in doing them kindneſle, ro. excow- 
10% rage them inthe wayes of godlinefſe, Sq Chriſt crucified/is ſaid 

| Foun T8 30%) a gcandallto the Jewes, i, e, they thag, were otherwiſe not; ill 
—_ opinipf'a fhim,and ſo followed him with the multitudes,when 
RG. _ crucified, were quite diſcourag'd, and fell 'away. 
from him, (as they that are ſo ga#'d by thoſe fakes are fain to 
give over the purſuit, to return) and-ſo reſoly'd, ſeeing him die, 
that he was not the 2eſias whon, they expected, a glorious 
temporall deliverer, To which belongs that notable place, Mar. 
11.6. Luke 7.23. Bleſſed ts be that ſhall not be offended in me, 
;, e. ſhall not be gal'd and diſcourag'd, and ſo fall off by ſeeing 
the ſufferings that befall me, and await my diſciples or follow- 
ers. So againe, Afat. 13. 57. Marks, 3. It is ſaid, that the con- 
fideration of his known and mean birth occaſioned. their being 
fined iu bins, i. e, their deſerting and not beleeving of him,when 
e miracles which he had done inclin'd them ſomewhat to a va- 
luing of him.So Foby 6.61. when Chriſt talkes of eating the fle/> of 
the Son of man,they were offended,(that is) that ſpeech carnally un- 
deritood (cither that Chriſt. was to die, (which. the eating his 
fleſh 


, » 
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fleſh preſuppoſed, and they did not like to hear of; dreaming. 


of a cemporall glorious Heſſtas) or that they were to turne Ca- 
niballs and eat mans fleſh,) diſcourag'd them from following him, 
at leaſt from taking him for the {eſ7as. So Gal.5.11, perſecution 
is ealled the Scardat of the Croſſe,or that upon which ſo many are 
diſcourag'd from profeſling the crucified Saviour, according to 

chat in the parable of the ſower, Aſfarth. 13. 21. Marka. 17. 

upon the comming of perſecution preſently he 4 offended, i, e* 
gall'd and falls off, and Mat. 24. 10. onthe ſame occaſion, and 

in the fame ſenſe. So Marth. 26. 31. Mark 14. 27. this night 

(to-wit, of my attachment) ye fhat all be offended becanſe of mez.e. 

fall back, forſake we : and ſo in S. Peters anfwer,ve23. Althongh all 
' men fnould be offended, yet will T never be offended : upon which, 

that which Chriſt rejoyns (before the (ock crow, i, e. before mor- 

ning, or day-break, all one with ths night;v.3 1. then ſpalt deny me 

thrice) is an interpretation of the word offended, and ſhews, that 

to be efftnded,is to deny Chriſt, And ſo Foh.16.1.T heſe things huve 
I ſpoken unts you,that ye ſhould not be effended ; where Chrilt fore- 

tels-the perſecutions that ſhould befall them, that they might be 
forewarn'd too, and not fall off, when they befall them. 

Theſe are the-chief,if not-all the places to which the 2d old Te- 
ſtament acception of the word' Scandal in a Metaphoricall bor- 
rowed ſenſe belongs: & of all of themzand each,you may obſerve, 

I. That Scandal (ignifies eitherſoime fin, the vecaſion of farther 
ſin others ; or elſe ſomwhart elſe, which though it be not ſin, yet 
occaſions fin in others, though very indireAly ſometimes as the 
Crofle of Chriſt : and whether in one or other, the rule will be; 
that he that is offended or Scandaliz'd, doth direRly commit-ſome 
ſin, and that, for moſt 'of the places, the ſin of infidelity or forſa- 
king, or denying Chrilt, | 

2. That the being Scandzlizd, falling off from (rift, (or the 
effet which followes that occaſion) hath no refle&ion or influ- 
ence (in any of the places) -on that which was the occafion ; ſo 
as to make it {infall or avoydable, if it were not ſo before-(as 
will appear to any that wi)] ſurvey the places) and conſequently 
that anothers being Scandaliz'd is not ſufficient to lay a charge 
on him whoſe ation (otherwiſe not chargeable or criminous) 
was the occaſion of his being ſcandaliz'd, Let the Crofle of 

G3 | Chriſt 


SefF. 9. 


Sed. 10. 


Sed. 11. 


Of Scandall. 


te, I - 


Sect. 13. 


Lud- de Deiu 
INDpDAy 
from 7171 


Sect. 14. 


Seft. 15. 


Chriſt, with which ſo many were in this ſenſe ſcandaliz'd, ſuffice 
for a proof of this. | 

Ocher places there are which muſt be interpreted by bringing 
the Metaphor from the firlt of the 3 ſenſes, as it ſignifies a /nare 
or ginto catch one in. So Mat.I6.23.T hon art an offence unto me, 
5.e. by expreſſing thy deteſtation againſt my ſufferings, thou la- 
bourelt to bring me into an horror and fear of ſuffering, and fo 
in eff-& temptelt me to ſin ; where you muſt mark, that though 
Peter were an offence to Chriſt, that is, zempted him, laboured to 
enſaare him,yet Chriſt was not Scandaliz/d, oftended,enſnared,or 
overcome by the temptation. In the ſame ſenſe is that, Rev.2.14. 
of Balazym who taught Balaak baacy oxdrfuroy, We render it to 
caſt a tumbling block; but ſure it is moſt clearly, to lay a ſnare be- 
fore the Children of Iſracl, to intice them by their Daughters to 
Idolatry, and by Idolatry to intrap and deſtroy them. 

In this ſenſe Scandal! is ſo perfeRly all one with Temptation, 
that, as a learned man hath obſerved, the Echiopick interpreter 
of the new Teſtament, inſtead of Scandall puts a word chat ſig- 
nifies Temptation, and the ſame that in the Lords prayer is pur 
for Temptation : in this ſenſe is that of the eye and the foot offex- 
ding us, Mat.5.29. 18.8, Mark 9.47.1.e, when a mans eye,or any 
other member of his body proves a ſnare to him, an in-let to 
temptations, a means of bringing him to any ſin. 

And of thoſe places you may obſerve again, 1. That no man 
is ſaid to be offended, but he that commits the ſinne to which 
he is tempted, and therefore Chriſt is not ſaid to be offended, 
that is, really to be wrought upon by that Scandal! : but as Satan 
cempted him, ar. 4. yet he yeelded not, but overcame the 
rempter: So here he uſes that other Satan : for to have been 
offended in this ſenſe had been all one with being overcome by a 
temptation. 

2. That the Agent, or he that is ſaid to lay the ſnare or to of- 
fend, finneth alſo (as in all the places it will 4efafo appear that 
they did) though no body betaken in it,as he that tempteth to e- 
vil commits a {in,though his temptation prove not cffeAtual), The 
ſetting of a ſnare being a poſitive a, a note of a treacherous de- 
ſigne, though it doe not ſucceed. And therefore in Machas. 1. 
36. the laying of ſnares for to intrap the Iſraelites, or bring 
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them from obſerving the Law, is call'd there by the devils name, 
an evill Adverſary, or as the Greek hath it, a devill to 1/7 acl, 

A Third and la(t ſort of places there are thar refer to the third 
mention'd acception of the word, as it ſignifies a ſtumbling block, 
ſo when the word /oxe is joyned with ir, or the Greek word 
that ſignifies fumbling, ſo Rows. 9. 33. Chrilt is called a tumbling 
block, a Rock of offence, 4. e. an occaſion of fall, or fin in mary, 
and conſequently of increaſing their condemnation, as he faith, 
if he had not come, &c, they had not had ſinne, 4. e. had not been ſo. 
great ſinners, had not been guilty of the great ſin of unbelief and 
crucifying of Chriſt : and therefore Simeon prophecies of Chriſt, 
that he would be for the fall of many in Iſrael ; many (ins his 
comming ſhould be the occaſion of. Rom. 14. 13. That no man 
lay a ſtumbling block, or ſcandal, (which we: render an occaſion of 

falling) in his brothers way ; that is, do or praiſe any thing, that 
may bring another that comes after him upon his noſe, or to 
commit any fin, So 1 Pet. 2.8. (hriſt t called a ſtone of ſtumbling, 
and rock_of offence, at which to ſtumble is to be diſobedient to 
(rift. SO Roms, 14. 21. ſtumbleth, or is offended, or 1 made weak, 
;,e. by following thee, doth fall, commits ſome ſin, doth ſome 
at unlawfull for hizs, (though {imply it were not for thee ; it be- 
ing againlt his Conſcience, though not againſt thine) and ſo by 
' faling bruiſes and weakens himſelf, makes himfelf lefte able for 
Gods ſervice, then he was : for ſo every ſin againſt Conſcience 
| being a grieving the Spirit, is conſequently the ſpirituall weak- 
ning of the man,or if you will,(as in Saint Fames 43:14 ſignifies, 
c, 5+ 14.) the wound or diſeaſe of the ſoul. So againe 1 Cor, 8,9. 
ftumbliug block to the weak,, and v. 13. where the caſe is clearly 
the ſame that we laſt mentioned ; that if any man by doing any 
indifferent thing (which he in conſcience is inform'd to be per- 
feRly lawfull for him to do) (hall occaſion another mans ſin by 
doing that after him which he-is not reſolv'd to be lawfull ; chat 
man offends. againſt-chat charity due to his brother, and there- 
fore muſt think fir to deny himſelf the uſe of that liberty which 
Chriſt hath given him. To this may belong that other place, 
1 Foh, 2. 10, Where that phraſe (there & no Scandal in him) ſeems 
to ſignifie, fals not into thoſe ſins that ignorant men or uncha- 
ritable (who.are ſaid in the Antitheſts, v. 11, to walksn the dark) 
are 
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are ſubj:& unto. One place more there is belonging to this pur- 
poſe, where though the word Scandal be notufed in the Text, 
yet 722o%0T1h, offence, is uſed, and that I confeſſe to be all one, and 
it is 2 Cor, 6. 3. giving no offence in any thing ; where yet offence 
is interpreted by Beza, Quippiam ad quod poſſint impingere, any 
thing that others may ſtumble at, or be alien*d from the Goſpell 
by ; as if we fail in any Chriſtian duty (mentioned .4,5,6.) they 
that ſee us would be apt to doe : and fo that which follows im- 
ports alſo(that the miniſtery be not blamed )that is,that our aRions 
be not juſtly reprehended or found fault with,b#t in all things ap- 
proving our ſelves,@c. 

And of this third fort of places *cis obſervable againe : 1. That 
he that is offended ſins himſelf, ſtumbles, and fals, and bruiſes him- 
ſelf;and 2. that he that is the occaſion of his fall doth not always 
ſin (for Chriſt, and grace,and that Which ſhould have been for their 
wealth, proves to many an occaſion of falling) but yet ſometimes he 
doth ; as if he purpoſely in a matter indsfferent, when he might 
have choſen, doth any thing which another whoſe Conſcience is 
doubtfull, doth after him and fo fns;nay if he do not abſtain from 
that indifferent aRion,when he ſees that conſequent /ikely to fol- 
low ; nay if he be not carefull to obſerve,whether the conſequent 
be /ikely to follow,and if ſo,to abſtain. This third ſort of Scandal 
you ſee is applyed peculiarly to one kind of aRions, thoſe by the 
doing of which another comming after, aud doing the ſame, fals 
into ſin, as when cither the example was ſinful, or being indiffe- 
rent in it ſelf is againſt the other mans conſcience, and ſo being 
imitated by him, is in him a fin againſt conſcience, and not indiffe- 
rent, And then 

Another ſort of ations there are which may though not ſo 
dire&ly, yet not improperly be referr*d to this head, as when I 
do any thing in its ſelf not wnlawfwul, yet very apt to be miſtaken 
by other men, for ſomewhat elſe which © unlawfull ; and ſee it 
ſtrongly probable, that thoſe which will be apt ſo to miſtake, 
will be as apt alſo by occafion of this a&tion of mine, to com- 
mit thae other ſia which they conceive me to have committed, 
ori.to confirme and harden themſelves in that ſinne through that 
miſtaken example of mine, which' they' might otherwiſe ptoba- 
bly have reformed, if they had not received encouragement'by 
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this ation of mine : And if queſtion be made , what is to be 
thought of this ; I anſwer that although I am not ſure that thac 
place of Scripture in our Engliſh Bibles which commands [” to 
abſtain from all appearaxce of evill, ] doth come home to this pur- 


poſe, (becauſe vw Ter73; t:fv5 which we render[ from all appear- 


ance ] may bear any ſenſe, and fignifie no more then from every 
kinde or ſort of evill, for ſo both the Greek 5/&, and Latin ſpecies 


, import ; and withall, appearaxce of evill is ſo uncertain , and in- 


conſtant a thing , that to abſtain from it #»iver/m cannot be 
matter of any poſſible command. And again, though I dare 
not from that other precept of 3oz #upnua, whatſoever ts of good 
report, Phil. 4. 8. conclude it unlawfull co do any thing which 
hath che ill luck to be of «report, 5. e. to be miſtaken for a ſinne 
( becauſe 1. there is no prohibition in that place interdiing the 


doing of every thing which is of :0 report. 2. No analogy of 0- 


ther Chriſtian rules to infer ſuch prohibition, it being rather the 
fate of all Chriſtian vertues to be evill ſpoken of, and the reces- 
wing the praiſe of men , being branded by Chriſt as unreconcile- 
able with 4elieving. 3. Becauſe ſome aRions of Chriſt were of 
5 report , particularly that of eating and drinking With Publicans 
and ſinners, (which rendred him ſuſpeRed for a g/#tto Jand that 
of cating out of Devils (which was defamed for Sorcery or com- 
pat with Beelzebub. ) 4.Becauſe that which is of i{ report with 
one, may be of good report with a thouſand others; and there 
the judgement of that one will not be conſiderable againſt thoſe 
thouſand to defame an innocent laudable aRion ) yet ſtill I con- 
ceive that the great obligation to g1aurSewnia and graoduyie, /0- 
wing of all men, and deſiring the good of their ſoules, which lyes 
upon all Chriſtians (by force of Chriſts example, and /egacy, fand 
precept of charity ) will extend fo far, as to have the force of 
precept, that every man abſtain from ſuch Fn indifferent atts- 
ons ( being ſo in themſelves, and then by the Magiſtrate wncon- 
manded ) which he foreſees will be thus miſtaken for unlawfull by 
thoſe who are likely to be moved by his example to commit thoſe 
fins which they conceive him to have committed ; this being an 
inſeparable attendant of my charity to my brothers /ou/e,to ule all 
lawfull means which my conſcience tels me will be to his ghoſtly 


health or preſervation. | 
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Mean while ſome difference may be obſerved in things indiffe- 
rent, ſome being commendable , though not commanded; of uſe, 
though not of »eceſſity ; and ſuch as extra carvſam ſcandals 1 
ſhonld on pious conſiderations be moved to chuſe,or praftice : 
and in this caſe, if it be demanded, whether that ſole fear of /car- 
daſl, ought to reſtrain me from that which ajl other motives ra- 
ther incline me to, and ſo make me abſtain ; or whether I ſhould 
rather claim the priviledge of my Chriſtian liberty, and that 
make me not to abſtain. Ianſwer that a midale courſe may yet 
be better, then either extream crudely taken : that is, chat I 
ought to do my beſt to free this laudable indifferent aAtion of 
mine from the evill colour that ir is capable of, by refifying his _ 
judgement whom I diſcern to be miſtaken in it, and by decla- 
ring ( either expreſly , or by ſome fignificative charater of my 
intentions faſtened to my ation ) the clearneſſe and innocency 
of my purpoſes to any other that may be ſo miſtaken; and by 
ſo doing if I cannot free my ſelf from his wncharitable cenſure, 
yet I ſhall be ſute to keep him from any danger of following me 
ro that ſin ; for: ſure my very diſclaiming of that ſin which he 
ſaſpeRs me guilty of , will deveſt thar fin of all authority which 
it may receive from my committing it, and not invite, but ra- 
ther deter and fortifie others from falling into thar ſin, which 
they ſeedifavowed and diſliked by me, For if my anthority be of 
any force wich them, it will perſwade them to abſtain from that 
which I diſclaime, and profeſſe my ſelf to hate, (who certainly 
know my own minde beſt ) rather then to do, what they onely 
conceive Ido, but I profefſe I do not. And therefore the caſe 
being thus ſet of the commendable uſefull indifferent, not of 
the meer frivolous unconſiderable , when the uſe and gain of my 
aRion tome is certaine , and the danger of being miſtaken by 0- 
thers at moſt b»r poſſible, and that alfo preventable by theſe other 
means , neither piety nor prudence will adviſe to abſtain from 
that -healthfull food , which if it be by accident unhealthfull to 
others, hath yet an antidote adminiltred with it. Which will 
be yet farther heightned alſo, if this laudable indifferent fall out 
to be ſuch as the examples of holy men in Scripture,or the pra- 
fiſe of the Chorch in purer times have given conntenance to, 
eſpecially if the perpetual current of antiquity have commended 
[i 
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it tons : for certainly theſe will be of great authority with all 
prudent pious men _; and the more early and catholiek that pra- 
Rice,the greater that authority. 

'Tis true, very (tri& rales in many particulars the Judaicail 
law of the Old Teſtament did preſcribe, forbidding many indif- 
ferent things, on this only ground, becauſe the uſing them mighe 
ſeem a compliance with the heathen cuſtomes of Iokters. Such 
was that prohibition, Ex04.34. 26. T howz ſhalt not ſeeth a Kid in 
the mothers milk , in the ſacrifice of the in-gathering ; given no 
doubt in. oppoſition to the Gentile praftice of thoſe which 
at the time of gathering in their fruits , ſolemnly uſed this cu- 
ſtome of ſcething a Kid in the dammes milk, and thenin a 2a- 
gicall way, ſprinkled their trees, and fields, and Gardens with it 
co make them. frucifie the next year, as Abrabenel and others 
out of Jewiſh writers have obſerved. Such was alſo the prohibi- 
tion, Levit. 19. 27. againlt rounding the corners of their head:, in 
reference to the varrgoy anc xeigedar,oTaftrtvety 745 xegTd2L;,the 
round cut uſed by the Arabians , ſaith Herodotus, and thereupon 
forbidden the Jewes, and a woe pronounced, er.9.26.4% 7drra 
eFeuteigyuioy, &c. 01 every one that Was ſo cut round , Si adjuverit 
tonſorem, ſaith Mſaimonides, if be direfted, or Willingly permitted 
the Barber to put him into that heatheniſh guiſe : And many others 
in the Old Teſtament of the nature , and the following Rab- 
bins have added many more direRions, if not precepts of the 
ſame nature. That one book of Afaimonides concerning Idola- 
try will furniſh the Reader with ſtore of examples : but ſome 
ſuch as do not ſo well become the gravity of that author ; as that, 
If the Few hath a T horne tn hts foot, when he #s near an 14oll, he muſt 
not ſtoop t0 take it ont. If a tree hath been worſhipt, or an Idol ſet 
in it, it is not lawfull to ſit inthe ſhade of the trunk or body of that 
tree, though of the boughes or leaves it be lawful; if there be any 

other way , it 1s not lawfull to paſſe under it ; if none, then he muſt 
run by it, Dionyſus Voſſitas in his notes on that Author hath ad- 
ded ſome parallel paſſages out of other Jewiſh Writers, as that 
of R. Menaſſe, who being ſnewed an Idoll, did in contempt caſt 
ſtones at it ; which ation of his, becauſe the Image Was the imags of 
Mercury. ( who was wont to be worthipt by the Heathens after 
that manner, by throwing ſtones at it, or ſcattering OT 
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fore him ; to which cuſtome or ceremony the Mercariall Fatutes 
refer, ſaith Phornutus wei beov ) Was therefore noted , accuſed, 
brought before the Judge, and by him pronomnced to be nnlawful, 
becauſe it was the proper wor/#ip of that Idoll, though uſed in de- 
ſpight, not civility by that man. So again, sf there be but one 
way ts an idolatrous City, it is unlawfull to ge that way , eAbodas 
Zarag.1.$.4. and fo, faith he, the Hebrews in Rabbor mention a 
eradition, that the reaſo» why Aordochbai would not bow to Ha- 
man vas becauſe there was Woven in his garment the image of a falſe 
_- y 
Some inſtances alſo might perhaps be bronghe out of the pra- 
fFice of the ancient (briſtien (hurch ( mentioned by Tertullian 
de Cor. mil. ) to this parpoſe of abſtaining from things indiffe- 
rent, for fear of any appearing compliance with the Heathens, 


- Of which yet it mult be obſerved, 1. That this was in things of 


no manner of ſpirituall uſe or profit, neither commendable, nor 
advantageous, in-things of ancient Chriftian preſcription , or 
praQice of purer times, 2. That it was in matters of ſuch a qua- 
lity, as that compliance would have ſcem'd a difſembling or re- 
nouncing of the Chriſtian faith, (and not of imitating of former 
wrer Chriſtians) and ſo contrary to that great Chriſtian duty of 
confeſſing Chriſt before men, which they could not be faid to do, 
who when that confeſſion was perſecuted, did thus comply with 
or not profeſſe open diſlike of the ations of thoſe perſecutors. 
And ſo thoſe inſtances will not be fo proper to the matter of 
Scandal, 3s to that other head of Chriſtian duty, the neceſſity of 
confeſſing Chriſt before men, ( thoſe eſpecially who are the grea- 
teſt oppugners of him, to which matter alſo thoſe other Judaicalt 
inſtances do belong ) unleſſe that non- confeſſing of Chriſt, may 
by the example ſcandalize alſo. 3. That the ſame men thought 
it not amifle, or unlawfull at other times to comply with other 
as great enemies of Chriſtianity , as the Gentiles, namely with 
the Jewes in obſervation of ſome of their out-dated ceremonies, 
nay thought themſelves obliged ſo to do, when in prudence 
they conceived it more likely to gaize thoſe exemres by that 
means, then to coxfirwze them in their diſlikes of Chriſtianity,or 
drive others to thoſe diſlikes. 4. That even with the Heathen 
themſelves they could in other things think fic co comply alſo, 
when 
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when prudence difated that compliance as more inſtrumental 
to Chriſtian policy ; and from theſe premiſes, 5. That this whole 
matter is to be referred to the Chriſtian pious diſcretion or pru- 
dence, it being free to him either to abſtain or not to abſtain 
from any indifferent afion ( remaining ſuch ) according as that 
piety and that prudence ſhall repreſent it to be moſt charitable 
and beneficiall co other mens ſouls ; and he that ſhall not thus 
regulate his ations by what he is convinced will be thus moſt con- 
ducing to that grand Chriſtian end, the /aving , or not deſtroy- 
ing, or not ſuffering fin upen his brother, ſhall not by me be excu- 
fed from the guilt and blame of having ſcaxdaliz'd his brother in 
this laſt New Teſtamene ſenſe, at leaſt in ſome other which is 
not far diſtant from it ; though after all this it mult be obſerved, 
that he which thus is betrayed to,or confirmed in any fin by con- 
ceiving me to have committed it, when I have not, ( this eaſie 
proſticute ſeducible ſinner, who will thus ſin upon any , upon no 
occaſion) is not S. Paxls weak, 5. e,: doubtfull-conſcienc'd Chri- 
ſtian of whom he takes ſuch care, that he ſhould not be ſcan- 
daliz'd, | 

For ſuch is he only, that for want of knowledge of his juſt 

Chriſtian liberty , thinks it unlawfull co do thoſe things, which 
being indifferent in themſelves, are only unlawfull to him, which 
believes them ſo, or is not ſarisfied that they are lawfull ; This 
weaknefle in faith,(a kinde of diſcaſe of the minde, and fo in the 
New Teſtament phraſe 494«a) being only want of knowledge, 
or of orthodox inſtrution , as will appear by comparing Rem. 
t4. With 1.Cor.8, where the 43a, 75 risy in one, is all one with 
their 5 Tay 4 rac in the other, Weakyeſſe in faith, with want 
of knowledge, 

The onely matter of queſtion or difficulty behind in this parti- 
cular will be, why thoſe who are in ſuch Judaicall errours are 
ſometimes appointed by S. Pax/to be ſo tenderly handled, nor 
to be vilified or ſet at naught, Rom. 14. 3. but car. tiken that they 
be not /candaliz/d, in the end of that chapter, and 1 Cor.8. And 
yet in che Epiltle to the Galatians, they are by the Apoltle rewi- 
led [ O fooliſh, &c.] c. 3. 1. and chid and reproached out of their 
Judaicall performances, and no care taken of not /candalizing 
them, The anſwering of this will require us to conſider the diffe- 
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rent eſtate of thoſe Galatians from thoſe Romans. The Galatians 
had been formerly Gextiles, and (though as it ſeems nor impro- 
bable from Gal. 4. 9. formerly converted to Zudaiſme, yet ) by 
Saint Paul throughly converted from thence and baptized into 
Chriſtianity, as that is oppolite both to 7u1ai/me and Gentiliſme 
alſo; 5.e, fully inſtrued by him in the nature of Chriſtian Do- 
Arine and liberty , and had given up their hearts as well as nawes 
unto it, only after they had been begorre» by S. Paul in the Go- 
ſpell, had begun in the ſpirit, Gal. 3.3. had come to an abſolute 
abrenuntiation of all their former Jewiſh perſwaſions, and to 
ſome good progreſſe in Chriſtianity, ſome falſe Judaizing tea- 
chers began te corrupt and poyſon them , Gal.3.1.6 5. 7. 2nd to 
bring them back again to that yoke , that they had been caught 
to caſt off ; and theſe zares the Apoltle could hope by reprehen- 
ſions and ſharpneſſe to root ont without endangering the wheat, 
and therefore ſets ſeverely and heartily to it, thinks not fic either - 
in civility or charity to uſe any compliances, or condeſcendings, 
or ſofter medicines,(knowing their errours to be contrary to the 


- doftine to which they had been baptized,and conſequently thar 


they might in reaſon give place unto it , and there was no fear 
that the rooting ont of theſe would root out Chriſtianity with 
them, as it might probably do,if they had been ſowed or planted 
together ) but imployes all his vehemence and bowels of kindnes 
toward them, in conjuring out that evill ſpirit that had ſo lately 
got poſſeſſion of them,(and doubts not but Chriſtianity that was 
earlier planted in them, and that by him who had begotten them 
in the Goſpell, and ſo had a paternal! authority with them ) then 


| theſe vain legall dreams, that ſome falſe Teachers had lately in- 


ſtilled into them , might be able to ſurvive them alſo. And in 
this caſe being to deale with adverſaries and falſe Teachers, not 
with weaklings but corrupters , had the Apoſtle uſed any compli- 
ance, had he circumciſed Titus, Gal. 2.3, ( as at another time he 
did Timothy ) had he then given place but for an hour,v. 5, ſuſpen- 
ded the ſe of his liberty then, when liberty was decryed, this 
had been ſcandalous in the Apoltle, this had probably been the 
confirming of the erroneous,the encouraging of the adverſar 
the miſleading of the doubtfull, ſhaking the Faithfull, and diftur. 
bing whathe had before ſctled among them, 
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Whereas on the other fide the Romans at their ficſt conver- SerFF. 24. 


fion to Chriſtianity had not all of them been taught to put off 
the opinion of the neceſlity of legall ab/tinences 75 5% vous xaTs- 
your auverShon x; 3 Þ mic, faith St, Chryſoſtome in proem. 
ad ep. ad Rom. but continued their obligation to the Law after re- 
ceiving of the faith, being ſome of them (as may appear by the 
matter of St, Pauls diſcourſe to them, in the former part 
eſpecially of thar Epiſtle) natzrall Fewes, diſperſed thicher, who 
could not be eaſily brought to aſſent to ſuch DoArine,but would 
probably have refuſed co embrace Chriſtianity, if ir had been 
offered them on ſuch hard conditions, ſome others of them (who 
were Gentiles by birth ) being perhaps Preoſelites to Moſes and 
Chriſt together, partakers of the infelicity of thoſe who are men- 
tioned , As 15-5. that by the DoRtine of the Phariſee-Chriſts- 
ans(or beleevers of the ſet of the Phariſees ) had at their entrance 
- on the faith , a neceſlity of receiving 7=daiſme alſo preſt upon 
them.. This St. Pazl teſtifies clearely of Sr. Peter, Gal, 2. 14. 
that he conſtrained the Gentiles to 7uudaize, to receive the Aoſaical 
as well as Chriſtian Law , and himſelte dnrſt »or converſe or eat 
With the Gentiles whileſt any Jewiſh Chriſtians were by,ver.1 2.by 
which whether Dofrine or compliance of St. Peter, it was 
noltrange thing if it came to pale, that choſe which were by 
him converted to the faith, (as En/ebius and other Eccleſiaſtick 
Hiſtorians agree that the Romans were, v44. Ec. hiſt. 1, 2.c. 14. 
8 15. ) although they were Chriſtians in the poſitive part, ac- 
knowkdging ſo much as was anſwerable to the now-Articles 
of the Creed, &c. yet being not ſo in the negative, concerning 
the evacuating of the Judaicall Law ( but rather perſwaded of 
the contrary ) could no more eat Swines fleſh, then a meer Jew 
could doe ; and therefore *tis St. Chry/oſtome's opinion that 
theſe being ſo wedded to thoſe Judaicall obſervances, rather 
then they would car forbidden fleſh, would 5» #niverſum eat no 
fleſh at all, oe uw) yivs Sau cupoggrEN, oh xorgtior amey ler movay, 
madyTov *Zis ameiyovro Tf ngeay, and ſo came to eate nothing 6xt 
Hearbs, Rom. 14. 2. | 
Of theſe therefore that were thus weak i» fauh,ver.1.that is 
either infirm, feeble, uninſtrufted Chriſtians, babes not men ; or 
elſe, ( as the Fathers enlarge the ſenſe, and as weakreſſe 454ram, 
moſlily 
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moſtly imports in the new Teſtament ) ck and diſeaſed in mind, 
brought up in this Judaicali error, the Apoſtle, Ro. 14-gives theſe 
direRions. 1; That the {tronger, healthfuller, z. e. more knowing 
and more Orthodox Chriſtians ſhould regoaaufdreder (the vul. 
gar read aſſumere ) take them to them ; firſt, friendly to afford 
them communion ,. and not ſeparate from them for this errour ; 
2ly labour to cure their malady,get them out of their errour,and 
not leave them in the pride and folly of their own hearts, to 
judge and cenſure thoſe who have done nothing amiſſe, but ra- 
cher defire their good ( which St. Chry/oftome underſtands by 
mezmraplduga wh is Maxaicns Sraroyiouay, and fo St,Ferome 
alſo, intending it thus, Nolte ſecundum veſtras cogitationes , que 
lex non jndicat , judicare, alins enim credit, &c. and from that 
verſe obſerves, that though the Apoſtle exhorts the Prong, yer 
he covertly reprehends, and on their backs as it were whips, the 
weak,or erroneous Judaizers ; firſt, in ſaying they are ſick; ſe- 
condly, in bidding Tegoxaupdridar avr3;, which is an evidence, 
ſaith he,iged7ns appocias that they are in every ill caſe ; and thirdly, 
in mentioning Jraxeiozs which notes ( faith he ) that they 
rage and cenſure thoſe that leaſt deſerve it, and that are willing 
ro communicate with them, and labour the curing of them ; and 
indeed that theſe weak ones did ſo judge the ſtrong, is plain, .3. 
where the exhortation is diſtin, let not hins that eateth net, judge 
him that eateth,) 2. That the knowing again ſhould not »45ff 
or ſet at naught the weaker [ yn i£s981670,v-3. Jnot call him Ra- 
cha,empty ſenſlefle fellow, not reproach or ſcoff at his ſcrupulous 
conſcience, but in charity ſuppoſe it to proceed from want of 
knowledge onely , and conſequently to have the excuſe and bene- 
fic of that Goſpel antidote , weakyeſſe or ignorance to plead for 
it. 3. That the ſtronger Chriſtians ( which although they have 
liberty, yet are not obliged alway to make uſe of it ) abſtain 
from thoſe lawfull enjoyments which thoſe weak ones, which 
count them unlawfall , may yet by their example be embolden'd 
againſt Conſcience to venture on. 

But then on the other fide, the weak or fickerroneous Chri- 
ftian , that cannot with a good Conſcience uſe that liberty him- 
ſelf, is commanded, 1 yy xeivery that he doe not judge or cenſure 
the ſtrong, upon two reaſons : 1,becaulſe 5 8435 avriy TogoradÞ(lo, 
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v.3.God hath by calling him to the faith,afſumed or received the 
ſtrong (as that ſtrong had been exhorted to doe the weak, v.-r.) 
&; q1alay £0 friendſhip or communion firit, (as Tegoxaufdyecx is 
uſed Philem. 12.) then to help and cure him of his former de- 
| fe@Rordilſeaſe, and bring him to perfeR health and growth in 
Chriſtianity ; and 2ly. becauſe he is Gods ſervant and dometick, 
and ſtands and falls to his owne Maſter v. 4. 21Iy. That he be ſure 
never to doe any thing againſt Conſcience, or which he is not ful- 
ly perſwaded in mind, that it is lawfull for him, 

Having thus ſeen the ſtate of thoſe Romans, it will be ſuper- 
fAuous to add much about the Corinthians in the almoſt parallel 
place 1 Cor,8. This only difference will be worth noting between 
them,that (as there were two ſorts of proſe/ytes among the Jews, 
one of Z«ſtice, or of thoſe that undertook the obſervation of the 
whole Judaicall law; the other of the Gates, thoſe that received 
onely the precepts of the ſons of Noah, of which the abſtaining 
from things offered to Idols was one, and as when the difference 
was betwixt the brethren, A. 15. whether the Gentile converts 
ſhould be circumciſed v. 1. i, e. be admitted proſelytes of Zuſtice, 
or only receive the 7 precepts of Noah, abſtaine from things offe- 
red to [dols, &c, v.19. it was determin'd in the Councell of the 
Apoſtles, that it ſhould ſuffice, if they were proſelyres of the Gates, 
and therefore they tellthem that if they thus be entred, abſtaine 
from things offered to Idols, 8c. they ſhall do well, ſo) the Romans 
being either Jews, or under the firſt head of Fewi/+ proſelytes, in 
St Chryſoſtomes opinion, and ſo thinking themſelves bound to all 
legall Mofaicall abſtinencies, the Corinthians were onely under 
the ſecond, and ſo by their principles, which they had received 
of thoſe, who converted, baptized, and begor them in the faith; 
(avd thar according to the reſult of that Apoſtolick conſaltation 
Afs 15, ) did continue to think itunlawfull to eat any thing 
offered to Idols,or that came from an Idol feaſt(which yet by the 
way S, Paxl reſolves was but an errour in them, 1 (or. 8. 4. and 
by that judgement of his you ſee the unobligingneſle of that in- 
terdic, As 15.) and therefore (in like manner,as before) thoſe, 
that were betrer inſtruRed then they, ought to have that charity 
to them, as not to doe any thing in their preſence which might 
by the example draw them to ventnre on that which was againſt 


their conſcience, eſpecially conſidering, that they had not _ 
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ledge or underſtanding enough to judge how nothing an 1doll 
WAS Vere Jo | 

Having thus compared the Romans and Corinthians with the 
Galatians, and given ſome account of the reaſon of their diffe- 
rent uſage, it will not be amiſſe to adde what S. Chry/oftome ob- 
ſerves to be the cauſe of the like difference in Saint Paxls behavi- 
our to the Coloſſians from that fore-mentioned to the Rowrans. 
Ir is ſpeciall a paſſage in his proceme to the Epiſtles. Where ha- 
ving mentioned the order wherein the Epiſtles were written,dif- 
ferent from the order of ſetting them in our bookes, concludes 
that this was no unprofitable diſquificion, for thereby many paſ- 
ſages in the book would be inrerpreted 2 As, that Rows.14.he cox- 
deſcends to the weak brethren, but not ſo Col.2, which faith he was 
for no other reaſon, but becauſe,that to the Romans was written 
before the other,and therefore as Phyſicians and Maſters deal not 
ſo ſharply with Scholars or Patients at firſt, as afterwards, ſo the 
Apoſtle in the beginning, ovyxalaBuiry iezitert, w? Ih Tate tn 
*T:, adding that he was not ſo familiar with the Romans as yet, 
having never been amongſt them at the time of writing that Epi- 
ſle to them, as appeareth Rem. 1.15. 

By all this, 'cis clear indeed, that thoſe which are thus weake 
(cither in the notion of babes or ſick men)ſo that they are not able 
to diſcern lawfull from unlawfall (as the 7dol! to be nothing, 1Cord 
$.7.) meerly for want of ſufficient inſtruRtion, or ſomewhat pro- 
portionable to that, principles of underſtanding, or the like ; but 
eſpecially if they received thoſe errors or miſtakes together with 
their Chriſtianity from the Apoſtle,or from the Church which gave 
chem bapts/ave, they muſt then, 1-in mzeeknefſe be inſtruted, and 
cured of their il! habit of ſoul : 2 not be vilified or reproacht : 
yea thirdly, be ſo charitably conſidered, that till they have recei- 
ved ſatisfation of conſcience and reformation of errour, we are 
not to doe any thing in their preſence, that may by the example 
bring them to doe what their conſcience is not perſwaded to be 
lawfull, or if we doe, we are faid to /candalize a weak brother, i.e. 
an erroneous Chriſtian.But then withall *cis as clear: 1. That thoſe 
who have firſt received the true dofrine, and are for ſome good 
time rooted in it, that are otherwife :aught by the Church that 
gave them 6apts/aw,arc not within the compaſs of this theApoltles 
care, 
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care, but(as the Galatians) to be reprehended, chid, and ſhamed 
out of their childiſh errors, theſe diſcafes of ſoule that their own 
itching eares have brought upon them : 2 That they that have 
knowledge'in other things, -nay are able to diſtinguiſh as critical. 
ly as any, even to'divide a perſon from himſelfe, and obey one 
when they aſſault the other, (and by their ſubtlety in other mat- 
ters demonſtrate their blindnefle in this one-to be the effet of 
malice, Of paſſion, Of Inſts, of carnality, and not of any blameleſle 
;nfirmity or impotence) are againe excinded from the Apoſtles 
care: and ſo thirdly, that they that are come to theſe errors 
by the infuſions of falſe teachers, which not the providence of 
God, but their owne choice hath helpt them to, preferring every. 
new poy/on before the ancient dayly food of ſoules, have no right 
to that care of providence of the Apoltle, any farther then every 
kinde of finner-hath right to every thing in every fellow Chriſti- 
ans-power which may prevent or cure his malady, 5, e. by the ge- 
nerall large rule of charity, and not the cloſer particular law of 
Scandall. Nay fourthly, that the caſe may be ſuch, and the adver- 
faries of Chriſtian Libeyty,the oppoſers of the uſe of lawfull cere- 
monies ſo contrary to weake blameleſſe miſtakers that it may be 
duty not to allow them the leaſt temporary compliance, but then 
to expreſſe moſt zeale in retaining our lawfull 5»differext obſer- 
.yances, to vindicate our liberty from enſlavers, when the truth 
of Chriſt would be diſclaimed by a cowardly condeſcending, the 
adverſaries of our faith confirmed and heightened, andthe true 
weakling ſeduced, (a copy of which we read in St Peters var5oad, 
Gal. 2. 12, and Barnabas and the Fewiſh converts being carried 
away with it, v. 13. falling by his example into the ſame- fault of 
diſfimulation,puſil|animity, non-profeſſion of the truth) which is 
' a moſt proper kind of ſcandall, as frequent and incident, as any, 
and ſo being 2s dangerous, as fit alſo to be prevented. To which I 
- might add a fifth propoſition alſo, That the Apoſtles ſpeech of 
ſcandall Rem, 14. and 1 Cor, 8, hath been thonghe by holy men 
among the ancients to have much of c:v1:liry in it,at the moſt to be 
but an a& of Apoſtolicall care for thoſe weak ones, (proportio- 
nable to thoſe which-in other places he preſcribes for every other 
kind of finner)bothwhich'are far enongh from being able to infer 
any claime or challenge of thoſe weak for themſelves,any _—__ 
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then what the firſt part of it amounts to, that of inſtruRion ;. or 
at leaſt the ſecond, that of not being vilified, as the ſick hath 
right to the Phyſitian, to cure him and not to reproach him, ci- 
villy to get him out of his malady, z. e. to reRitie not to ſcoffe at 
his miſtake, For that he ſhould challenge any right to the third 


. part of that care, that he ſhould reſtrain me from the uſe of my 


lawfull liberty, becauſe elſe he will fin againſt his own conſct- 
ence, do after me what he reſolves unlawfull to do, ſuppoſes a 
wilfull : of his tobe to him a foundation of dominioz over me, 
and ſo that every man that will thus dame himſelf, doth for that 
merit and acquire command over me, which if irbe ſuppoſed, is 
ſure as wild an extravagant irregular way tO power, as that of its 
being founded i» grat:a, or any that thele worlt dayes experience 
hath taught us. 

Having thus far expatiated on this laſt kinde of ſcandall, and 
taken in that which is proper to it, and alſo that which is more 
diſtant from it, I (hall now reſolve it neceſſary to adde yer one 
thing more inſtrumentall to the underſtanding of this kinde of 
Scandall in the trier notion of it,by way of farther caution and 
reſtraint, and *cis this, that 

This being offended, ſtumbling and falling in this third-and-laſt 
ſenſe, is not to be extended to all kinds of fins, which a man may 
commit upon occaſion of another mans »d:fferext a&ion ; but 
oneiy to that oe kinde, that conſiſts in doing that after him, ei- 
ther doubting or againſt conſcience, which he did with an inſtru- 
Red Coaſcience ; or at moſt to this. other kind alſo, of doing 
ſome unlawfull thing which anothers lawfull ation was yet by 
miſtake conceived to give authority tO ; and which that man pro- 
bably would not have done, had not that miſtaken example thus 
embolden'd him. For if all fins that by any accident might be 


_ occaſioned by my indifferent aRion, ſhould come under the na- 


ture of being offexded or ſcandaliz'd, conſequently I. muſt be in- 
terdied all indifferent aRions at all times, becauſe at all times 
each of them may occaſion (by ſome accident) ſome ſin in another : 
and *cwill be i mpoſſible for me to foreſee or comprehend all 
ſuch accidents that may occaſion ſuch ſins. An ation of mine 
may by accident produce a contrary cfte& ; my faſting from fleſh 
may move another (that d;/iikes me). by way of oppoſition to me, 
to 
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to eat fleſh, though in Conſcience he be perſwaded he ought not ; 
as in Philoſophy there is a thing call'd Antiperifaſis (by which ex- 
ceſſive cold. produces heat) and equivecall generations ; as when 
living creatures are begotten of duſt and ſlime: and for fich ac- 
cidentall, perhaps contrary productions, no /aw makes provilion, 
no care is effefuall : onely for ſuch effes, that per /e, of their own 
accord are likely to follow , (as tranſcribing a Copy is a proper 
conſequent only to the writing of it) theſe the law of the Apoſtle 
bclongs to, and to them our care and ſpirituall prudence muſt be 
joyned, ſo that we doe nothing, though to us never ſo lawfull, 
which we have reaſon to fear, that another who thinks it unlaw- 
fall, may yet,withourt ſatisfying his conſcience, be likely to do af- 
ter us, or on occaſion of which he may probably do ſomething 
elſe, which otherwiſe he would not venture to do. 

Having thus far dealt in the retaile, and gone over all the 
kinds of Scandal {ingle, we may now aſcend to the confiderati- 
on of all in grofle, and then alſo theſe Corollaries will be found 
tru2, that from all the kinds of Scandal it is clear. 1. That no man 
74 offended or ſcandalized, but he that fats into ſome ſin ; and there- 
fore to ſay I am ſcandalized, in the Scripture ſenſc is to confeſſe 
I have done that which I ought not to have done : and then my 
only remedy mult be repentance and amendment, 

'2. That to be angry, grieved, troubled , at any ation of another, 
74 not [to be offended Jin the Scriptuce ſenſe, nor conſequently 
doth it follow, that I have done amifſe in doing that which ano- 
cher man is angry at, unlefle my aRion be in it ſelf evil. For if it 
be not, then firlt, he 7s angry without cauſe, and that is his fault,nor 
mine ; yea, and zeivq aSeagdy, he 1847e8 or cenſures his brother, that 
hath done no hurt,which the weak is forbid ro doe, Rom. 14.3. And 
ſecondly,he is of all men moſt unlikely ro do that afrer me,which 
he is angry at me for doing ; and therefore I have leaſt reaſon to 
fear, or poſlibility to foreſee , that he will be ſcandaliz/d in the 
Scripture phraſe: which fear or foreſight were the only juſt mo- 
tive to me to abſtain from auy jultifiable indiffercnt aRion, 

The occafion of the miltake, (or, in the Philoſophers ſtile , the 
1tov 78 4L£vÞs5) the reaſon that men think it a fault to do any in- 
different thing, that another is a»gry or aispleaſed at, is, ficlt, the 
equivocalneſſe of the Engliſh. phraſe , rs be offended, for that in 

I 3 Engliſh 
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Engliſh ſignifies to be diſpleaſed : but in Greek (the language 
wherein the New Teſtament is written) it ſignifies no ſuch mat- 
rer, ualeſſe by accident, when being difpleaſed with Chriſt, makes 
a man deny him and forſake him : but then allo *cis not the being 
difpleaſed, but the forſaking or denying him that is meant by being 
of ded, that is, ſcandaliz'd. 

Oc 2. the uſe of a word that ſounds like this in that notable 
chapter concerning Scandall, Rez, 1 4.for there indeed v. 15. this 
phraſe is uſed, [if with thy meat, i. e. with thy eating, thy brother 
24 grieved, or made ſorry. ] Where yet 1.1 hope 'twill be much 
more juſt that that one ſingle word ſhonld receive irs impor- 
tance from the whole context, then the whole context from 
that one word. The whole context from the 13.to the laſt verſe 
belongs to the third ſort of Scandall, when a weak brother ſee- 
ing me eat what is lawfull for me, becauſe my Conſcience is in- 
ſtructed, follows me, and eats too, though ir be with a doubting 
or reſiſting Conſcience, and ſo fals into fin ; as appeareth v. 14. 
to him that thinketh a thing uncleane or unlaWfull, to hims it is [+ ; 
and therefore if he ſhall doe it, he fins by ſo doing, and v. 23. be 
that doubteth t damned if he eat ; and therefore in all probability 
that muſt be the meaning of the 10. verſe alſo. [Is grieved} 4c. 
wounded,or fals into fin: explained by three words v.21. funs- 
bling, being offendedand being weak, or ſick. And ſo it may eaſily 
be reſolv'd to ſignifie, For 2. av) grief, may be taken for the 
canſe of grief, a diſeaſe, or wound, or fall , &c. as fear in Scrip- 
ture ſignifies danger , which is the cauſe of fear, according to a 
vulgar Hebraiſm ordinary in the New Teſtament, where for want 
of the conjugation hiphil, which in Hebrew ſignifies ['to make to 
do any thing ] the Greek is fainto uſe the ative to do. An ob- 
ſervation which Hags Grotins makes uſe of to explain that phraſe 
(I ſhall not enquire how truly) /at.19.9. and reſolves that there 
po1x@ra [committeth adultery] muſt ſignifie [|'maketh her from 
whom he divorceth to commit adultery] parallel] to what we 
read, CMHat.5.23. So alſo rsy36y tO bewaile, 2 Cor.12.21. figni- 
fies to puniſh, to uſe ſharpneſſe,, which will cauſe grief , or wail- 
ing in them that ſuffer it. This word is very near this other of 
which we nov ſpeak ; and therefore Heſ5chins (the beſt Gloſſa- 
ry for the New Teltament) renders 74y86- both by ovupoge cala- 

mity, - 
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mity, and av) grief, 7.6. grief and the cauſe of grief; which is 
alſo very obſervable in the uſe of this very word aur) of avrer 
in the Septuagint ; the word 5117 which ſignifies 5nfirm or weak, 
or ſick, being rendred aunrdx Lam 1.22.5 xagdia pi aurfira 
where we render my heart s faint, and ſo 1.1.15. m&ze redin 
&s aur, the Whole heart is faint, by faintneſſe meaning ſickreſſe, 
which is the cauſe of grief; and therefore the ſame Hebrew word 
is in other places rendred yn, afflition or pain, and visC- 
diſeaſe, Deat.7.15. agreeable to the 21 verſe of that Row. 14. 
where ſtumbling or being offended is explained by being made 
weak , which phraſe is not to be taken in the ſenſe that weak- 
neſſe is uſed in v.1,2. that of infirmity or errour (for ſuch he is, 
before ſtumbling) but in this other, as weaknefſe and diſeaſe, 5.e. 
fin, are all one. So alſo another Hebrew word gx which ſfigni- 
fies perdition and deſtruQtion , & is frequently rendred by Wawa, 
is once interpreted aumry, Proeyzl1.6. 6: 3 avres, for which our 
Engliſh read, ready to periſh ; very agreeable to which doth Saint 
Paul here interpret, grieving the brother by deſtvoying him , 5.e. 
bringing him into ſome ſnare or ſinzthe notion of Scandall,which 
ali this while we ſpeak of. From all which obſervations and ana- 
logies it will be no raſhnefle to conclude, that aurara, being 
grieved, in that place, is perfeAtly ſynonymous with 43e1 (which 
we there render #5 made weak, ; and in divers places of the New 
Teſtament ſignifies uorys; diſeaſe or ſickyiſſe, and is ſo rendred by 
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us, Jam.5.14. dd#v6 Tis is any man ſick?) and with Swafirars 


e.3ey&y, I Cor.8.11. in the ſame matter, thy brother is weak, ard 
dieth or perifpeth through weakreſſe , and with the like phraſe in 
this chapter alſo, in the end of v.15. All which clearly denotate 
the diſeaſe or periſhing of the ſowle, i.e. fin, which will deſtroy, if 
repentance and mercy intervene not. 

The third (which is indeed the main) occaſion of the miſtake, 
is an ordinary, but an unjuſtifiable humour of men, to accuſe and 
condemne all whom they doe not like, :.e. a deſire to lay ſome 
crime to the charge of them, with whom they are a»gry, if it be 
but /e defendendo, that they may not be ſaid to be angry without 4 
cauſe , and when they cannot find any ſuch reall crime , then 
they flye to the caſe of Scandal, and miſtaking that for offending 
or diſþleaſing, or occaſioning anger and diſlike , their being angry 
with 
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with them, muſt make them with whom they ate angry, crimi- 

nous; which what a circle it is, firſt, to be angry without a cauſe, 

and then ro make that a cauſe of anger,(#.e. a fin in the other)be- 

_ Iam a»gry, I conceive will not be hard for any to under- 
and. - 

I will onely add, that if another mans diſpleaſure or anger at 
my indifferent aRion , ſhould make that my indifferent aRion a 
fin againſt him, then any mans fin of uncharitablenefſe againſt me 
muſt make me to be uncharitable, for ſo I ſhouid be, if I ſinned a- 
oainlt him in ſcandalizing him ; but if I were not ſo before, his fin 
(being utterly accidentall and extrinſecall to me)(hall not,T hope, 
make me to be ſo now. 

' To all which I ſhall here inſert this appendage , that ceven for 
proper-ſcripture-ſcandals,the criminouſneſle of them is not to be 
meaſured by the event, but by the naturall ſcandalouſneſſe , or 
aptneſſe to give Scandals inherent in them ; for I conceive God 
paſſes Judgment upon ſinners by intuition,not by previſion, by 
ſeeing what the ſin is in it ſelf, and in the aggravating circamſtan- 
ces that are inſeparable from it, (as that it is apt to give ſcandals, 
&c.) not by the caſuall conſequents that may poſſibly either fol- 
low or not follow. And I conceive, that that opinion of the Pa- 
piſts (on which they lay part of the foundation of their Purgato- 
ry)that men may after their Deaths fin,and have more aRts of ſin 
lying on them, (by reaſon of other men ſinning by the ſcandall 
which they gave in their lives) then they had at their Death, and 
ſo require in juſt recompence; ſome puniſhments increaſeable a. 
bove what they couid be adjudg'd to at their death, is but a phan- 
ſy or Schoole notion, that hath ſome ſhew of truth, but little 
ſubſtance, ſeeing God puniſheth every man by the verdi& of his 
owne Conſcience; and therefore that other fin, which my fin is 
apt to produce in another, will be by way of aggravation, laid 
ro my charge by God, that ſees my heart, and the inherent ſcan- 
dalouſneſſe of that ation of mine, (though that other man by 
the grace of God doe reſiſt the Temptation which my Scandall 
gave him) as much as if he had not reſiſted it, and- ſo as his not 
ſinning ſball not excuſe and leflen my fault which was apt to have 
bronght him to fin; ſo in like manrer,if he do not reſiſt the temp- 


tation, or if by occaſion of it, he fall by accident (7, e. by the mo- 
tion 
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jon of ſome other part of his temper)into ſome other ſin,to wit - 


that of caufſeſſe anger(which no aRion of another can be ſaid apt 
to produce; for if it might,the anger would ceaſe to be cauſleſſe) 
this accidentall fall of his ſhall not add to the ſinfulneſſe of my 
a&,any more then his former not ſinning did detraRt from it, nor 
conſequently make it finfull, if of it ſelf it were not ſo, 

{You will beſt judge of this truth by an example.That Heliodor a 
Biſhop committed a fault firſt in writing,then in ſetting forth an 
amorous light fiion or Romarce, and then improving that faule 
by chooſing rather co loſe his Biſhoprick then to ſubſcribe the 
condemnation of his work,is and may be reaſonably acknowled- 
ged; That ſome alſo by reading that author have fince been tranſ. 
ported to the commiſſion of ſome ſins, may not improbably be 
1magined ; but having granted all this (and withall that the apt- 
neſſe to give ſuch Scandall, was matter of aggravation to his ſin) 
let me now ſuppoſe, that immediately after his death that book 
had been burnt (as before his death it was condemn'd ) when he 
was no longer able to preſerve it, would the Councels condem- 
ning and committing that execution upon thawiwork, any whit 
have mitigated his ſentence in Heaven ? to afficme that, were to 
ſuppoſe Purgatory, or ſomewhat like it, or elſe that God by his 
foreſight of that aFof the councell ſhould have allowed him that 
mitigation at the day of his particular judgment, s.e. imputed the 
caſoall future aRions of others to the preſenc acquitting of him ; 
and then,beſides the many inconveniences that might attend ſuch 
conceſſions,it mult alſo follow,that every reprinting of that book 
ſince that time,hath been a damnable ſin(not only of giving Scan- 
dall to ſach as have been ſince infeRed by it,bur eſpecially ) of 
uncharitableneſle to that poor dead Biſhop,in increaſing his Tor- 
ments, or making them capable of increaſe ever fince, by giving 
him a capacity of corrupting more readers ; which humanity and 
charity, and our great obligations to the nature of which we par- 
take, would not permit any good Chriſtian to doe willingly ; 
and beſides, though our prayers may not be allowed to be able 
to fetch ſouls out of Purgatory, yet ſuch a not-reprincing of his 
book might doe ſomewhat like it , prevent the inlargement of 
his pains, though not make expiation for him. So again, when 
thoſe obſcene piQures that hiſtorians mention (as I remember in 
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Tiberius his time) after the Authors death were burnt, and not 
permitted liberty to corrupt the eyes of poſterity, but Arerynes 
have had that luck to doe it, it would by that Schook-reaſon fol- 
low, that Aretyne though in the work and the deſign but equall 
finner, were yet by this miſhap of not periſhing, become far more 
criminouſly guilty, then that other Authour ; which ſure to affirm 
were a very irrationall nicety. 

3. A third Corollary, from the view of all the places together, 
will be this,that to give Scandal! ic then moſt criminous, When it ſig- 
mifies by my example to bring another man to a ſin, eſpecially if this 
ſcandalous aRion of mine be of it ſelf a fin, abſtrated from the 
fin adherent of Scandal; and then let any indifferent man jadge 
in what degree may thoſe be truly ſaid to ſcandalize or offend o- - 
zhers, ( or indeed how they can be excuſed from that crime)who 
by being angry with me without a cauſe, and ſo committing that 
fin againſt Chriſt's law, Afatth.5.22. doe alſo by ſo doing not only 
provoke and tempt me to anger back again, which is a fin in me,if 
I yeeld to it,and that more then accidentally cauſed by them that 
provoke me,Eph$.4-but give other men,who have a good opinion 
of their Judgement and ſanRity, a plain pattern of that ſin of 
uncharitableneſſe to tranſcribe and copy out, I mean, to in alſo 
by cauſleſle anger. 

4. That the great fin of Scandal in the uſe of things indifferent, 
that St. Pau/ſpeaks of, and reſolves againſt, Rems.14. z the fi of 
encharitableneſſe, or pride tn deſpiſrng and not condeſcending ts the 
weak brother,meanipg by the weak brother not every one that may 
fall into any fin, (for ſo every one living will come under that 
title)bur particularly in him that is «.9ev15 75 Ties, weak and 5g- 
#oraut and unſetled in the Faith ; as it is oppoſed to the ſtrong, i, e. 
the knowing (briſtian. 

And then let any judge whether this can belong to them who 
profeſſe themſelves leaders of others, and would be unwilling to 
be counted ignorant, and particularly who in the points wherein 
they profeſs themſelves to be offended,are ſo knowingly reſolv'd, 
that they will never be induced to do thar after me which they 
affirm themſelves ſcandalized at : which you may diſcern, becauſe 


they are angry and inveigh againſt me for doing of it,and do not 


ſo.much as pretend that they are by my example inclined to doe 
what 
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what I do,and ſo ſcanalized,but only angry at me, or my eAfti- 


0n,and ſo offended. 


Mean while I cannot but confeſſe that any mans wilfull finne, Se&?, 43s 


though it cannot be called weaknefle in our vulgar notion; yet in 
the other notion of weakneſſe, for diſeaſe of ſoul,it may wel paſs; 
and deſerve to be the objeR of my charity and compaſſion, as 
much or more then Weakreſſe is : and therefore the uncharitable- 
nefle of my brother or his cauſleſſe anger againſt me being ſuch, I 
conceive my ſelf bound to uſe any lawfull means which I can 
hope may be able to prevent any ſuch fin in him, or to get or re- 
cover him ont of it ; eſpecially if that fin of his may become pro. 
bably over and above his uncharitablenefſe, a means toſtop or 
hinder him in his courſe of reformation, or farther growth in 
piety ; as probably it will be,if againſt whom he is thus unjultly 
wroth,be his lawfull Paſtor ; for then that cauſleſſe anger or rage 
of his againſt me may, through his farther default, occaſion in 
him ſome vow or reſolution, never to hear me, never to be mo- 
ved or perſwaded by me in any thing, that out of the Pulpit or in 
private reaſoning or exhortation, I ſhall (never ſo convincingly ) 
propoſe unto him. | 

In this caſe it may be demanded , whether I ought in charity 
to abſtain from this indifferent aion,which I foreſee will be the 
matter,though not the cauſe of all this fin in him,of uncharitable. 
nefſe and non -proficiency in his Chriſtian courſe, and whether if I 
doe not ſo abſtain,thisbe not to /cadalize my brother?To which 
I briefly anſwer, 1. That this anger or nncharitableneſſe of his, is 
not the being ſcandaliz'd in the Scripture ſenſe,nor conſequently 
in that reſpe& my Aion a Scandall , though it be the matter of 
the anger,or that which he is angry with, 

Secondly, *tis true indeed that his reſolving againſt my preach - 
ing is in him to be Scandaliza, 5, e, to fall and be ſtopt in the ſer. 
vice of God : bur this only-in a generall ſenſe ; as every other 
ſuch hardhearted obdurate reſiſting of Gods grace is,or may be 
called alſo : and that which occaſions this being Scandalizd, is 
not my indifferent ation , but his anger or uncharitable conceic 
of me for it,unleſſe equivocally, or remotely, as my aRion is the 
objeft of that anger, which anger is the anthor of that prophane 
reſolution, 
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Yet thirdly,if I might foreſee that my indifferent ation would 
occaſion, though unjuſtly,his anger, and his anger produce the ef- 
feR before mentioned, I think I ſhould doe well to abitain from 
that indiffcrent aRion, in charity to hm, 

But that with theſe cautions, 1. Unleſſe my indifferent aRion 
be ordinable to ſome good Chriſtian uſe, and deſigned by me co 
it; for then, as the ”_ reſolve that a Tree ſet for fruit, though 
it chance to be worthip'c , is not made unlawfull by that means; 
ſo that indifferent »/efs// ation of mine will not be made unlaw- 
full by the poſſibility of that ill conſequent : Or ſecondly, unleſſe 
chat aRion in it ſelf indifferent , by lawfull authority be com- 
manded, and ſo ceaſe to be indifferent to me who am under that 
authority : Or thirdly, nnlefle my abſtaining may as probably 
prove matter. of anger to ſome other of contrary perſwaſions : 
Or foucthly, unlefſe that my abſtaining, or receding,or undoing 
what: before I had done, be more likely to confirme him in his 
errour (which otherwiſe in time being not yeelding to, he may 
forſake ) then to prevent or allay his cauſleſſe anger and thoſe 
eff. &s of it : Oc fifthly, unleſſe I uſe ſome means in prudence not 
only ſufficient, but probable to prevent this fin of unjuſt anger in 
him beforc,or to reform it afterward. 

Bur if my abſtaining be like to fall into all or any of theſe in- 
conveniences,then ſure I ought not thus to abſtain ; becauſe when 
cheſe conſequences do attend my abſtaining, they are nearer and 
more immediate to my abſtaining , then -his reſolving againſt my 
preaching,is to my doing of it. 

And another conſideration alſo may be taken,that he that will 
ſo cauſlcſly be angry and reſolve againſt the ordinary means of his 
falvation,will by the ſuggeſtion of the Devill or temptation of his 
own corrupt humour, be likely to finde out ſome other matter 
of quarrell againſt me and my Preaching,.e.againſt his own falva- 
tion, though I by abſtaining from that particular ation deprive 
him of that. 

And laſtly, though I ſhall not define, yet I would bave it con. 
ſidered, whether he that is ſo diſpoſed in ſoul and affe&ion, that 
ſo gives up the reines of his paſſions , as upon every or no occaſi- 
on to break our. into cauſeleſſe anger, uncharitableneſſe,and:the 
effects of it forementioned , be at all the more innocent or leſſe 

culpable 
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calpable in the fight of God by the not commicting of ſome one 
aR of chat ſin only through wanting that or any other one oc- 
cafion of committing that aft. For as in good things God ac- 
cepts the will for the deed, (if it be a firme and ratified will,a full 
aRuall intention , and want nothing but opportunity to ſhew it 
ſelf)and again accepts him that hath expreſt chat will by ten only 
as, being by want of opportunity deprived of a poſſibility of 
adding one at more to the number, as: well as him, which ha- 
ving the opportunity that the other wanted, hath exceeded him 
in the number of outward a&ts : So there may be ſome reaſon to 
fear, that an unrefiſted unreſtrained” propenſion or conſent to 
evill that wants nothing but an occaſion to aQuate it, will be 
- ascrimirious in the ſight of God,as if(without any improvemenc 
or change, but only by meeting with that occaſion ) it break 
forth into aR : or that an habituall inclination to ſin in one man 
ten timcs aRuated in the members, having no more occaſions to 
aQuare it, ſhall be as ſadly, puniſhed, as the ſame degree of incli- 
nation and intention through preſence of occaſion once more 
aQuared. 

The ſame conſideration will be proper to other particulars in- 
cident to the matter of Scandall. As when any thirſty druakard 
aRually importunate in the purſuit of his eſpouſed ſin, ſhall by 
occaſion of my feaſt fall into an open at of that ſin ( and a htin- 
dred the like. } The queſtion then may be, whether ſuppoſing him 
bent to exceſſe, and not only habitually guilty of ir, bur atuilly 
intent upon it, and only kept off by want of occaſion, he would 
have had lefle guilt upon his ſonl, if I had not then invited him. 
I conceive it hard to maintain the afficmative ; for though wich 
men, who ſce not the heart, no fin is puniſhable bur thar in the 
members, (unleſſe in caſe of Treaſon)yet with God the fin of the 
heart and the hand ſeems to be equally great,the a&t of the mind 
and the adt of the body : And the minutely preparations of that 
co fin as puniſhable, as the minutely execution of this. As in the 

Schoolmens reſemblance the preſling of the ſtone to the ground 
is as great when it is withheld by my hand, as when it is aQually 
moving towards the center. 

I confeſſe there is ſomewhat to be ſaid,and perhaps with pro- 
bability on the one ſide. And I think S. eLugyftine ſomewhere 
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expreſſeth his opinion , that though in good things God merci- 
fully accepts the will for the deed, yet out of the ſame mercy 
and indulgence he puniſheth zot /o in evill things : Yet becauſe 
S. Auguſtine may herhaps mean the incompleat and not perfe&t 
at of the will, ( which though we yeeld to be lefle then the out- 
ward aR, yet the compleat a of the will, wanting nothing but 
opportunity of execution, may ſtill be as great ) Oc however, 
becauſe there are not ſuch demonſtrable grounds of reſolution, 
as fo yeeld clear conviion to all in this matter, and to aſfure 
the Chriftian, that ſuch an addition of any outward a&t of ſin 
ſhall make the puniſhment the heavier to the habituall ſinner, 
and ſo the abſence of that outward a& alleviate it ; therefore 
although I ſaid I think he ſhould do well to abſtain, I dare not 
yet affirme that he is bound in charity to do ſo ; Nothing but 
charity binding him to it ; and the man that (till hath that pro- 
penſion unrefilted, being ( upon this ſuppoſition, which we have 
w_ not improbable ) like to reape little profit from that 
charity- | 


As free,and not uſing your liberty for a cloak of Haliciouſneſſe,but 
4s the ſervants of God, 1 Pet. .2e16., 


But I ſay unto you,T hat whoſoever ts angry with his brother with- 
out a cauſe ſhall be in danger of the judgement, Mat. 5. 22. ; 


